
11. - 
ANALYSIS OF THE DULVA, 

A PORTION OF TEE 

TIBETAN WORK ENTITLED THE KAH-GYUR. 

BY MR. ALEXANDER WOMA KOROSI, 
SlCUULWNQA8IAN OF TRANSYLVANIA. 

THE great compilation of the Tibetan Sacred Books, in one hundred 
volumes, is styled K;i-gyur or vulgarly Kihaqur (qqQWQgX, bkah-hPr) 

i . e. " translation of commandment ;" on account of their being translated 

from the Sanscrit, or from the ancient Indiun lando*uage, ( d v 4 ~ - ~ ,  rgyagar 

skad), by which may be understood the Praerita or dialect of Magadira, 
the principal seat of the Buddhist faith in India at the pried. 

These Books contain the doctrine of SH~KYA, a h d d h u ,  who is 
supposed by the generality of Tibetan authors to have lived about one 

thousand years before the beginning of the Christian era. They were 
compiled at three different times, in three different places, in ancient India. 

First, immediately after the death of SH~KYA ; afterwards, in the time of 

ASHOKA a celebrated king, whose residence was at Pataliputra, one hundred 

and ten years after the decease of SH~~KYA. And, lastly, in the time of 
KANIS'EA, a king in the north of India, upwards of four hundred years 

from SH~KYA ; when his followers had separated themselves into eighteen 

sects; under four principal divisions, of which the names both Sanscrit 

and Tibetan, are recorded.* 

See p. 26 in the Life of SH~KYA, in the Kcf-gyur collection, 
L 
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The first compilers were three individuals of his (SH~KYA'S) principal 

disciples. " UPAL~" (in Tib. " NYE'-V~R-RKHOB") compiled the " Vinaya 

SGtraIn" (Tib. Dd-vt-do) ; ANANDA (Tib. " RUN-~G~vo" )  the Szitrctntah 

(Tib. the D o  class) ; And " K~SHYAPA" (Tib. " HOT-SBUNG") the P r j n y h -  

pd1.a,nith (Tib. Slier-ch'hin). These several works were imported into 

Tibet, and translated there between the seventh and thirteenth centuries 
of our era, but mostly in the ninth. The edition of the Kh-gyur in the 

Asiatic Society's possession appears to have been printed with the very 
wooden types that are mentioned as having been prepared in 1731 of the 

last century ; and which are still in continual use, at Sdr-t'lrang, a large 

building or monastery, not far from Teshi-lhun-po, (qq*8vv JY$, bbra- 

shis lhun-PO.) 
The K h - p r  collection comprises the seven following great divisions, 

which are in fact distinct works. 

I. Dtd-vh, ~sq.s,  (Sans. Vifucga) or, " Discipline," in 13 volumes. 

11. Slrer-ch'hin, i)~.~&i, (Sans. Prajtlybphramitli) or, " Transcendental 

Wisdom," in -21 volumes. 
111. P'hal-cA'kn, 4 ~ ' h ,  (Sans. Buddha-oata sanga) or, " Bauddha 

Community," in 6 volumes. 

IV. D,kon-skh, ~ q q ~ d s v ,  (Sans. Ratnaklita) or, c b  Gems heaped 

up," in 6 volumes. 

V. Do-dP, +$, (Sans. Sht~wcta) " Aphorisms" or Tracts, in So 

oalumes. 
VI. Nyilng-diis, p l c ; . ~ ~ ~ ,  (Sans. NirvQna) " Deliverance from pain," 

in 2 volumes. 
VII. Gyui, 47, (Sans. Tantra) '' Mystical Doctrine, Charms," in 2% 

volumes, fmming altogether exactly one hundred volumes. 

The whole Kd-gyur collection is very frequently alluded to under the 
name, DP-?hot-sum, 8 . % y w 4 % ~ ,  in Sanscrit Trips'takM, the " free vessels 

or repositories", comprehending under this appellation-1st. The Dulua.-- 

2ndly. The Do, with the P'hal-clr'h, Kon-&X'S, NpgcEas and the Gyut. 
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---3rdly. The Xh-ch,hin,  with all its divisions or abridgments. Thia triple 

division is expressed by thew names : 1 .  Dulvh, (Sans. Vamzya). 2. D o ,  

(Sans. Szitra). 3.  C?t9hs-non-pa, %v*~4"4*q, (San. Abhidharmbh.) This 
V 

last is expressed in Tibetan also by Nm-pa-drot, *4-~*a&,  by Yurn, 
a a ,  and by Ma-mo. w*;, I t  is the common or vulgar opinion that the 
Dulva is a cure against cupidity or lust; the Do, against iracundy or 

passion ; and the Ch'hos-non-pa, against ignorance. 

The D u ~ v b ,  q3qvq, Sans. Vifbaya, which will form the subject of the 

present analysis, treats generally on the religious Discipline or Education 

of religious persons. The following are the subdivisions of this Work : 

1. Dul-vd-zhi,* (~aq's.al4,) Sans. Vanayec- Vastu. Eng. " The baElis: 

of discipline Or education," in 4 volumes. 
w v 2 .  So-sor-t'hr-$-do, ~~~~~~~~~qgva<) Sans. Pra t imohh  Stitra. 

Eng. " A SGtra on emancipation," in 30 leaves. 

3. Du2-vL-h-ph-jdt-ph,  (qsql*q.8wvy~*q&q,) Sans. Vinayn vi- 

W g a .  Eng. " Explanation of education", in 4 volumes. 

4. Gd-long-mi-so-sor-t'har-pC-do, ( 7 4 * $ ~ - a Q " - ~ Y " ~ - a ~ ~ ~ ~ V , )  Sansr 

Bhikshnci pratimoksh Szitra. Eng. " A SGtra on emancipation fbr the 

Priestesses or Nuns," in 36 leaves. + 

5. Gd-hg-d-dul-d-tram-parjh-p, ( T ~ * $ w ~ & Q ~ W s . & ~ v ~ r . ~ ~ ~ r ( , )  

Sans. Bliksluni Vilutya vibhdga. Eng. "Explanation of the diecipline or 

education of the Priestesses or Nuns," in 1 volume with the preceding tract. 

6.  Dul-vh-p'hrhn-ts9rpg8- ky i - i l i ,  ( ~ ~ ~ q . ~ i * & 4 ~ . & 4 3 , )  Sans. V h y m  
kshdraka Vmtu.  Eng. " Miscellaneous minutiae concerning religions disci- 

pline," in 2 volumes. 

7 .  Dul-vh-zhzang-kimL, (Q J Q . T ~ ~ c * ~ ~ w , )  Sans. Binaya Uttara 

grantha. Eng. "The chief text book (or the last work of the Ddva  

class) on education," in 2 volumes. 

* In  these names the mute letters of the Tibetan are omitted for facility of pronunciation : 
those who can consult the original names will readily supply them where the exact orthogra- 
phy u required. In other places, where a soman letter precedes a syllable in italics, er vice 
verd, such initial will be understood to be mote. 
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Some make only four divisions of the whole Dudvtf, thus, in Sanscrit- 
1. V i q a  Vastu. 2. PratimoksAa Stitra and V i q a  vibhdga. 3. Vinaaja 

ksheutraka Vmtu, and 4. Vinqa Ut6ara grantha. And this division is cal- 

led Lung-&-Ad, (sr;-3.q$,) the four classes of precepts. But in the col- 

lection with the Society the subdivision is as exhibited above. 

Under this title " Dulva" ( ~ 5 ~ 9 , )  there are thirteen volumes marked 
with the thirteeq first letters of the Tib. Alphabet (from +u,) On each 

leaf, on the margin of the left side, whence the lines W n ,  this title is 
expressed ; then follows the letter, under which the volume is mgbtered, 
accompanied by the number of that leaf in words, t h u s ~ s w ~ ,  r9, 434, i. e. 

the Dulvd cluss, the Kd or $rst volume, cfirst leaf. 

On the first page are, seen three images representing SH~KYA with his 

aon on his left, and one of his principal disciples on his right, with these 

sentencea or inscriptions below them-" t'hup-dating-la: name," salutation 

to the prince of Munis-" SMrihi-pla-mzmo," salutation to the son of 

S H ~ R I K ~ ,  sgra -gch-h tZ9i~-Za-~ ,"  salutation to GRACHEN D S ~  N (or 

Lf HULA, in Sanscrit.) 

The titles of the great divisions of the Kdh-gynr, and of some parti- 

cular works, are frecluently entitled both in Sanscrit and Tibetan, as in 

the example just given 9.4x*m*s, rgya-gar-shad-du, (in the Indian or 

Magadha language, or Sanscrit Vinuya vastu.)- Bod-skaddu, and last1 y 
in the Tibetan language hdul-va-gzhi, qsq.q.a)$, the basis of religious 
discipline." 

After the title of the work, follows the " salutation to the three holy 

ones," in Tibetan, th~~-Dk~n-M~A'hg-Qsu~-~a-p'iry~~-Ht~'-, which 
in Sanscrit is expressed elsewhere thug-Namo R a w  Tray&, and means 

exltctly what is above expressed. Then follows a special salutation to 
SH~KYA, in one slbka, of which the meaning is this-" He that has cut off 

entirely all bonds (of human affection), has overcome the determinists 

(Sans. Tirthika, Tib. Mu-stegs-chan,) and has redly subdued the devil 

with all his hosts, he has found the supreme perfection (BaEAisutwa,) 
I adore him." 
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I proceed now to take a view of the contents of the seveml divisions of 
the Dutva claw. I 

The h t ,  Tib. H,M-m-Q,zli (Sans. Vimqa vaotuf) " basis of educa- 
tion," consists of several treatises on the disciplining of t h w  religions 

pemm who became followere of SH~KYA, 4 entered into the reli@ou~ 
order of that Bsrddilra or Sage. Beeides many others, eeventeen such 

mtises are contained in the first four volumes of the Ddm clms. The 
eontents may be conveniently arranged with reference to the volume of the 

clase, and the leaf of that volume, in whiah they are found. 
q, or $ r ~  v o ~ ~  of the . h l v h  c h s .  

On the second leaf the subjects of the Essays in this olaae are ex- 
pressed in two alblcas, the meaning of which is this-1. The entering into 

the religious order. 2. Confession or general supplication. 3. Prohibitim 

or censure of immoral actions. 4. The parasing of the eummer at a certain 

place. 5. Leather, hide or skin. 6. Mediaament, garmats or el&. 

8. Mat. 9. KausMmbi, (a city). 10. Works. 1 1. Dnurrsw-ch. 12, The 
inward man. 13. Alteration. 14. The omission or leaving off of khe 
celebration of the femt of confession. 15. Bedding and furniture. 18, Die- 
puting . 17. The musing of divisions amongst the pfiests. 

The contents of the first article are thus specified-" SJbbrilii-h," o r  
tb son of SH~UIKX. Mwtegs-cAan, or TirtAika (a determinist ?) Two young 
priests or monks. Tbe murder of an Arhan. One with a maimed hand, 

&c. or all these contenb are reduced thuu-the son of S H ~ R I K ~  (Sans. 

Shbrs'ptra) ; hdy order ; ordination, or coneecration of priests. 
NYE-~,DE (Sane. UPASE'NA) and other bands of religious persona adopt 

the doctrine of SH~KYA, become his dieciplea, and Mow him whithersoever 

b goes* 
From leaf 2 to 10 is related how the kings of A q a  (or Aspdha) and3 

MqgdIra, made incursions into the territories of each other with troop 

composed of such as fought from elephants, horses, chariota, and on foot,. 
when S ~ E Y A  was not yet descended from the padue  of the gods. 

M 
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The king of Anga (whose capital wtis Chnap) conquers PADMA 
CH'HEN-PO, the king of Magadha (whose capital was Rbjagrirha) and makes 

Bim his tributary ;-haughty expressions of the king of Anga in his letter 

to PADMA CH'HEN-PO ;-the officers of this monarch advise him to surren~ 

der to the king of Anga, and repeat before him a slbka, to this meaning- 

" When one's kingdom and life are both in danger, one should have most 

care for one's life--for on consideration it will be evident that one may 

find another kingdom but not another life." The king of Aaga keeps 

afterwards Magadh, for several years, in subjection, and his publicans, or 

tax-gatherers, make great exactions there. 
. An earthquake and a great light are etated to occur at the descent of 

SH~KYA,  when he enters the womb of his mother, (leaf 4,) and again at his 
birth ;-names of the four kings in the four capitals of central India, and 
of their sons, that were born at the same time -with S H ~ Y A  ;-why ~ u c h  

nmms were given to those young princes, (leaf 5.) . 

: In I).fagdIha the young prince born to " PADMA CH'HEN-PO" is called 
in Tib. " Qxugs-clan-snying-p" (Sans. Vimbadra) ;-why so called ;-his 

sight nurses (Sans. DAdtri), two for holding him in their laps, two for suck- 
ling him, two for cleansing him, and two for playing with him. There 

were born ih Magadh at the same time with this prince the sons of five 
hundred officers. 

VIMBASARA, when grown up is well practised in all arts, whence his 
aurname (leaf 5-6) in Tib. " Bzo-sbamgs," (Sans. Shrenika or SArenya.)- 
He takes notice of the tax-gakherers of the king of A q a ,  prohibits them 
&om collecting any further tribute in Magadh.-They have recourse 

to the father of the young prince, who permits to continue gathering the 
tribute or tax in the same manner as before. Afterwards the young prince, 

finding them again collecting the taxes, menaces them, and orders them 

to cease absolutely h m  all tax-gathering. They go to the king of Anga, 

tell him how they have been treated by the young prinoe of Magadha, and 
repeat before him a sldka of t h i e  meaning, " & long ae a tree is young it 
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can be cut off with the nails of the fingers ; when it has grown large it is 
difficult to cut it down even with a hundred axes." The king of Aaga 
sends his envoys or meseengers to the king of Magadha, and demands of 
him that the young prince, tied by the neck, should be sent to him ;- 
an answer is returned to him ;-they both prepare for war. 

The king of Magadha appointe his son commander, of the army. 

VIMBAS~BA summons those five hundred sons of officers that were born at 
the same time with him ;-acquaints them with his own circumstances ;-tells 
them that he is resolved to make war against the king of Anga ;-appoints 

them his officers. They all cheerfully engage in his cause, and assure him 
that his circumstances will be their own. The prince utters a s U h ,  of 
which the meaning is this : " In whose house there is renown and glory (or 

a sacred person) it must be defended by all means. When honor is lost all 
is gone; as when the nave of a wheel is broken, the spokes are of na 

use." The officers assure him of their attachment to him in these wards : 

where your feet are there are our heads." He assembles the four kinds of 
troops. His father exp- his wonder at thegreat number of his son's 
a.rmy-thence VIMBA~~RA'S surname " the king that has many troops." 

Since the king of Anga had yet more troops than he himself-he c a w s  
him to be slain by a stratagem. He occupies afterwards the whole of 
&ga, and takes up his residence at Champa till the death of his father. 

Afterwards he makes his residence at RIEjagn'Ra, and this V I ~ A S ~ R A  
r e p e n t e d  in the Dulva as the king of Magadh in the time of SH~KYA, 
whom he greatly esteemed, honored, and patronized. 

From Zeuf 10. A young Brahman from dl~gadira, or Central India, 

mvels towards the south of India, searching after mysteries or the Taatrika 

doctrine. He goes to a celebrated Brahman ;-is well received by him ;- 
general reflections on the character of the people in the east, south, west and 
north of India. Praise bestowed on Central India, (hf 10-11.) Many wish 

to it. A celebrated Brahman goes with the former to R@a@h;-payu 

there a visit to the king ;-desires to dispute with any one of the br&mana 
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in Magadha ;-the king c a b  on a certain (QNAS-LEN-GYI-BU) brahman of 
Naiida, a learned man who overcomes him in a dispute ; the king is greatly 
satisfied with it, makes him a donation of N d d u ,  his native place or town ; 
f 1 . )  He returns to NaZuda ;-marries ;-after nine months his wife is 
delivered of a son, who ia named " &OD-RINGS"-why 80-is entmsted to 

eight nurses, (Icnf 13.)-when grown up, is well instructed in all the 
arts and sciences, (leaf 14,) in the Rigvtda, Yajuratda, Sdnurtada, 

Athrvavtda, &. Afterwards his wife is delivered of a daughter, who 
having eyes like those of the SMrikd bird, is called S H ~ R I K ~ - ~ ~ ~  ie 

instructed in the letters,--overcomes her brother in a dispute. 
Again, a certain Brahman desirous to be acquainted with the Tarotrika 

doctrine, or with mysteries,-travel8 from Central India towards the south ; 
-is instructed there in the hkdyata system, by a learned Brahman " SKAB- 
ZGYAL" (Sans. TIS'HYA.) Reflections on the characters of the people of 
the four corners of India, and the praise of Central India, (in the same 

terms as above.) This SUB-RGYAL wishing to visit Central India, succes- 

sively goes to Rtfjagdu,-pays there a visit to the king,-requests him 

for his patponage, and expressee his wish for disputing with any learned 
Brahman,--the king calls on " QNAS-LEN-GYI-BU" of Naklda (or Ncslad). 
;SEAR-BGYAL defeats him in a dispute, and he is consequently deprived 
of N&&, which village is conferred by the king to his successful adver- 

eary +the former is much grieved, and ie about to leave Ndadu, and ga 
to another placewhen SUE-BGYAL cedes one half of his income to 

him, that he might remain there ;-he accepts of it, remaine, and gives his 
bughtm to SKAR-BOYAL for his wife. 

Leaf 18. STOD-RINGS, the brother of S H ~ R I K ~ ,  travels towards the 

muth of India to learn the Lokdyata philosophical system. As a layman 
he is not admitted to hear that philosophy ;-he entere into the religious 
order of the Kwn-ta-rgyu (going every where) Sans. Parivrdjuka,-will 
not cut his naile till he has learned that philosophy,-thence he is eurnam- 

ed afterwards, SEN-RINGS (he with long nails, or the long nailed.) 
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Leaf 19. SH~RIKX enters into a dispute with her husband, SRAH- 
ROYAL: she is overcome. She becomes pregnant with a child of won- 
derful character,-her dreams,-explication of her dreams. She disputes 
again with her husband-now she overcomes him ; this is attributed 
to the wonderful child in her womb ;-she is delivered of that child ;-it has 

several tokens on his body of being imbued with extraordinary qualities. 

After the name of his father, he is called NYE*-RGYAL, (Sans. ?7patis'l~ya) ; 

&t that of his mother, S H ~ R I K ~ ' s  son (Sans. Shbriptra, Tib. Shhrihi-bu] 

(leaf 90.) His qualifications in all the branches of science, and the practices 

of the brahmans. He excels his father in understanding the true mean- 
ing of the text of the ancient brahmanical works, (leaf 21 .) 

From lcsf 22. The history of MOHUGAL-GYI-BU, or Mbngddl-gpi-bu 

(Bans. MAUGALYANA). His father's name, residing place abd rank. He 
(the father) marries,-desirous to have a son,-addreses his ptayers to all 

mrts of gods :-at last he obtains one :-sagacity of women with child in 

distinguishing whether that child be a male or female ;-precautions which 
the minister takes with respect to the diet of his wife,-tastes and savmrs 

of *at and drink enumerated :-she is delivered of a child with a perfect 
body ;-the child is called " Lap-bort4,"-why so? and also '( M6ngalyanu," 

end why so ? Hence be is called sometimes, f ib .  Pbng-skp!~, Lap-born, 

Sans.  " KoBtcs," sometimes Tib. MoiaugaZ-gyi-brr, Sans. MhgaZyana, one 
of the Mhgd family or race. His nurses, his education, his qualifications 

in all the sciences and practices of the brahmans, (leaf 24.) He surpasseb 
hie fhther in underetanding the true meaning of the ancient works. He is 
entrusted with the instruction of 500 young brahmans in reading the 

brahmanicd works. How they pass the time when they are not reading. 

The masters o r  teachers NYE'-ROYAL (h. UPATIS'HYA) and PANG- 
=YES (Sans. KOLITA) acquire great renown by their disciples,-they arg 

desirous to ma each other. The first is very ingenious or intelligent, the 

latter very rich. Their parents will not permit them to go and see each ~ other. They meet at tBe occasion of a fes t id  at RIfjagrib, whither they ' N 
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were sent by their parents. They sit near to each other. Their behaviour 

during the several exhibitions of spectacles;-their mutual addresses, after 

the shows are over ;-their answers, each in a single stanza, (leaf 28.) They 
acquire an affection for each other; eager to acquire knowledge, they 
resolve to enter into some religious order. PANG-SKYES begs his parenta 

to permit him to take the religious character ; he is not permitted. His 

parents, his relations, his coetaneous friends use several arguments to 

dissuade him from his purpose ; they cannot prevail on him. He will ab- 

solutely not partake of any repaat until he is permitted. At last he obtaina 
his parents7 leave, goes to Nalada to meet there " NYE'-RGYAL," who very 

easily obtains his parents' leave to take the religious character ;-reflections 

thereupon by PANG-SKYES (leaf 33.) They proceed together to Rlijagriira, 
where about that time there are supposed to have been six celebrated 

teachers, the masters of six schools of different principles (whoae names 
both Sanscrit and Tibetan are on record). Successively they go before 

each of them, address them each in these terms:. "Maeter? (shes-lhn, 

knowing) what is the method of your doctrine? what advice do you give 

to your pupil? what is the fruit of an honest life? (or of good mord 
practices) what are the benefits thereof?" Each master addresses 
them thus : Brahman-sons ! and each tells them his own opinion or prin- 

ciples :-they are with none of them satisfied: they make on each their 

reflections in the same terms, in one stanza, the meaning of which is this : 

" He is an ill minded, wrong teaching, and mean fellow, although he is 
celebrated for a master: if his own professed principles are such, what 

are thoee which he does not profeas." They leave them with disdain or 

contempt, on account of their gross atheistical principles. (The names and 

philosophical principles of those six teachers or masters may be seen, from 

k J 3 3  to 40 of the q, or firet volume of the Dulvu.) 

Leaf 40. They become afterwards the pupils of " YANG-DAG-EGYAL- 

VA-CHAN." He entrusts them with the instruction of his five hundred 

disciples. In his sickness, these two young brahmans make every effort 
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to assist him. The one attends on him, the other. seeks a h r  medica9lente. 
The cauee of hie d i n g  once. He tells them ' the birth of SH~KYA, and 
that he has become a saint or B d h .  He advisea them to become his 
disciples, but not to mention their caste and family name, but leaving off 
every pride, to practise good morals before him, if they wish to find the 

food of immortality (Tib. Bdd-rtsi, Sans. Amrita.) ' hf 41. A 
stanza on the instability of human things : " All gathered treaaurea will 

e d  in want; the end of those on high is downfall ; the end of meeting m 

separation or parting ; the end of being alive is being dead (or is death)."- 

He &*they burn his body decently, and mourn for him. They are 
convinced that their deceased master has been a w e ,  and that he had. 
found the food of immortality. They regret much that he hasl not com- 

municated it to them. They both make a law among themselves, that 

whicheves should find first the amrita should communicate it to the other. 

The circumstances of their afterwards becoming disciples of SH~KYA. 
He declares them' the first pair of his principal disciples,-Nv~~-rc+~a~ 

(SH~RIHI-BU, or SH~EADWATI) "the chief of thie ingenious or intelligent," 

and PANG-SKYES (MONGAL-GYI-BU, or MOHUGAL-GYI-BU, Sane. Mmga- 

Iljarur) the chief of those that make miracles or prodigies or illusory 
epect%cle8." 

Leaf 49. &&KY A declarer, that his privation and austerities, during 
the course of six years, were to no effect; he could not find what 

he sought for. He r d h h e s  himaelf with subetantial food, recovers his . 
vigour, gives himself to meditation, and arrives at perfection, or becornea 

a BnddRa:. On the request of BRAHMA, the god, he goes to Vd&, pel.. 
h n s  there his h t  religious course, teaches his doctrine first to five 

men, who had been fbnnerly his attendants. Afterwards he discipbea 
there fifty young pemns of high descent ;-ordains and consecrates them, 

(leaf 43.) At dber different places he finds many other disciples ;--goes to 
*agrihu. The king of Magadira (VINBAS&RA) offere him a residing place 

in a grove (called $ ~ w & ~ ~ ~ * w w ~ ~ & ~ v v ,  m-mhi-ts'bl.bga.ka-la)&- 
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du-kahi-gnus. Bans. V2nec-vanalta KalanditkB nivdsa.) I t  is there that 

the above described NYE'-RGYAL and PANG-BKYES become his disciples. 

Leaf 44-45. Enumeration of several qualifications of SHXKYA-his . 

seeing and knowing all things. The method he used in bringing to hia 

doctrine or faith the before mentioned two young brahmans ;-farther circum- 
stances thereof, (leaf 45-50.) 

Having been told by one of SH~KYA'S disciples that he teaches in this 

manner : "What things are they that arise from causes, and what are 
the causes of their existence and of their cessation?"* these young 

brahmans are much pleased with, and go to, him, to become his disciples, 

leaf 50. Rumours at Rdjagrih upon hearing that the two principal disciples 

of YANG-DAG-ROYAL-VA-CHAN have become the f0110~er~ of SHAKYA. 
Leaf 51. KUNTU-RGYU SEN-RINGS (a brahman learned in the 

Lokdyatn philosophical system) pays a visit to S H ~ K Y A  ;-is very impatient 

at first,-afterwards, being convinced by SH~KYA of his wrong principles, he 
yields, and begs him to receive him into his order, leaf 57.-Terms used 
b y  the new comer and by the master at entering and at receiving one into 
the religious order. 

Leaf 58-65. On the enquiry of the priests, how it came that " SHA~ 
RIHI-BU possesses such admirable talents?-SH~KYA tells them his religious 
and moral merits in his fofmer generations. -Leaf 66.-Likewise, he tells 

them those of M O H W ~ A L - ~ Y ~ - B U .  
Leaf 68. S A ~ K Y A  commits to the assembled body of the ptiests the 

power of receiving neophytes into his religious order, and to ordain 

priests when qualified. Many inconveniences arising from there being no 
Head or President in the congregation of the priests ;-regulations for 

electing two principals (Mk'hn-po), and five sorts of teachers (Slob-Dpoa 

vulgo Labon.) Rules to be observed. Instruction how to perform the ritee 

Ye dlurrnr6 httu pr txb~td ,  hetu t & h h  TATH l ioa~o  hyauudat- Tesham cha yo nirodh,  
evam wadi M A H ~  SRAMANAS.-O~ this formula, which is found on most of the images of 
Buddha dug up at Benares, in Tirhut, and elsewhere, a full account has been given in tha - Journal Asiatic Society, Vol. IV. page 133 and 211. 



and ceremonies at the receiving and ordaining of the priests. Terms used 
at that occasion. 

What sorts of men may be received into the religions order, and 
admitted to become priests. Questions to which a new comer must anewer 
directly. Names of wveral diseases and sores, hf 79. Pereons infected 
with, or subject to those maladies are prohibited from admission into the 

order. Several rules respecting the conduct of religious persons. 

- Leqf 91. A priest should not abuse any one. (in words) even 

when himself abused ; should not become angry when irritated ; should not 
beat when beaten ; nor rail when railed. 

Leaf 92. Enumeration of several things which a religious person or 
priest may not do without having previously asked the principal's and the 

teacher's leave. 

. Leaf 102. S H ~ K Y A  having passed the three months of the summer 

in the grove near Rtfjagrih, will make a tour to the hills towards the 

south. He makes known t~ the priests, that whoever likes may go with 
him. Excuses of the priests, both of the old and young, for not being 

able to accompany him. Cause or- reason why but a few disciplee were 
now with him. 

.Leg 104. How any Mu-stegs-chn (Sans. Tirthika) may be admitted 
into the religious order of SH~KYA.  Regulations thereupon. 

Leaf 108. No priest is to be ordained that is below twenty years oS 

age. Reasons thereof. 

Leaf 109. No one shall be received into the religious order below 

fi&sn years of age. Indecent conduct of two young priests or students. 

S H ~ K Y A  at Sjrrdvasti in Koscah. The story of two slaves or servante, 

who mccesaively had been received into the religious order of SHXKYA. 
hf 110-1.13. No slaves are to be admitted into that order. 

Leaf 113-1 15. Stories of two persons who, being in debt, had taken 
the religious character. S H ~ K Y A  prohibits the admbsion into the religious 
order of any one who is in debt. 

0 



54 ANALYSIS OF TEE DULVA, 

Leaf 115. The story of a young.man who, having run away from his 

parents, had entered into the religious order. SH~KYA refuses to admit 

any one into that order without the consent of his parents. Regulations 

thereupon. 
Leaf 116. The story of a young person who had been received into 

the religious order of SH~KYA by a high priest. Resolution-not to receive 

any one without the consent of the whole congregation of the priests. 

. Leaf 118-121. The story of a sick person; no sick man is to bd! 
received into the religious order. Every new comer to be questioned as to 
the state of his health. 

Leaf 121. SH~KYA in the Nyagrodha . Vdicar, near Capila (Ser-shy;, 
in Tibetan.) Great lamentation of the women of Capila, upon their fatherst 
husbands, brothers, kc. taking the religious character and leaving their 

houses.. ZAS-GTSANG-MA'S (Sans. Sudhdnas, the father of SH~KYA,)  com- 

plaint before SH~KYA. He again prohibits their receiving any one into 
.the religious order without the consent of his parents, and orders that they 

should always ask first whether a candidate has leave from his parents, 
except in cases of those, who have come from a far country. Leaf 123. 

Leaf 123-127. The story of KUN-DGAH-VO'S (Sans. AINANDA) sister's 

two children. How they were encouraged to read and study diligently. 

hf 127-133. Several births according to one's moral or religious 
merits, described by S~i~yn,-applied to the beforementioned students or 

young monks. 
, Leaf 133; The wonderful effects of SH~KYA'B smiling. Reasons 

thereof. Order prohibiting the seduction of nuns or of priestesses by the 

monks or priests. 
. Leaf 136. A man passing clandestinely some time amongst the priests, 

without having been admitted regularly, is made acquainted with their doc- 

trine and religious practices. His reflections thereupon. Scandals arising 
therefrom. SH~KYA'S order for ejecting or expelling him, and not to suffer 
afterwards any one to cohabit clandestinely with the priests. Led 138. 
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Leaf 138-139. SH~KYA at Myan-yd (Sans. Shrclvasti, in Kosala). 
hveral  kinds of men of doubtful sex, or of hermaphrodites (Tib. Mining). 

Prohibition against receiving any such into their religious order. They 
should always ask when receiving a newcomer whether he is a M6nin.g. 

Leaf 139. SHXKYA at Slrrhasti. The story of an illusory serpent. 
(Tib. XZu, Sam. Ndga). 

Leaf 14.2. Prohibition against receiving into the religious order any 
illusory man ( S p d - p b . )  Thenceforth they shall always. ask when 

admitting one into the religious order, whether he is a Sprul-pa.-Five 
kinds of natural Ndgus ;-the rest all illusory ones. 

Leaf 143-145. Good servicea rendered by an illusory Nhga, to seve- 

ml religious persons. The priests should distinguish an illusory manaateq 

from a real one, and not resort to such places. 

h f  147. SHAKYA forbids the giving religious instruction to any one, 

unless asked ; except when one is invited to a public entertainment. 

h f  147-163. The story of DOE-HDUN-HTB'HO. His birth-hie 

beautiful body-his becoming the attendant of SH~RIHI-BU-his accom- 

plishments-his accompanying five hundred merchants to the sea-his great 
eervicea and religious instructions. to many. Marvellous stories of 

Nhgas, &c. 

Leaf 189. The way of the ancient sages discovered by SH~KYA, 
illustrated by a parable. Description of that way or method. 

hf 167. DOE-HDUN-HTY'HO return8 to S~b~y~-presen t s  his 

converts, they are received by him into his religious order-the great 

perfection they acquire afterwards by their assiduity and amat 

endeavour. 

Lecrf. 188. At the request of DGE-HDUN-HTS'HO, SH~KYA relates 

what have been the actions in former lives of several individuals whom he 

had found deficient in virtue, and monsters of iniquity. 

Leaf 170. Again, on the request of the priests in a body, SEXKYA 
relates the religious and moral merits of DGE-HDUN-HTS'HO. 
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Leaf 173. The story of " KLU-GZHON-NU-SPRUL-PA-HOD-SRUNG" 
(Sans. ~ S H Y A P A ) .  An ancient Buddha, living at Varbnasi, instructs his 

disciples where to perform their meditations ; and advises them to live 

such a chaste and pure life that they may not repent it afterwards The 
disciples of SHXKYA will imitate those of K~SHYAPA in perfming their 

meditations-they commit many excesses ;-restrictions and prohibitions 

thereupon. 
Leqf 176. SH~EYA at Mngan-yod (Sam. Shrdvasti) A Mu-stkgs-&an 

monk (Sane. Tirthika) once, on the 14th of the month, on the confession 

day of the Buddhists, enters into their Vihar, admires their furniture and 

the mode of living, and says : " The Buddhists excel us in furniture (or 
household stuff) and in good fare; but we excel them in religion and 

good morals."-To enjoy both in their proper places he purposes to make 
profbseion of both religions ;-is detected and expelled. A rule is esta- 

blished, that thenceforth no one shall be admitted into the order, who had 
b m e  formerly a Tirthika (Mu-sthgs-pa, in Tibetan) or a brehmanist 

in general. 
. Leqf 177. SH~KYA at Mnyan-yod (Sans. Shrdvaasti.) The murder 

of a mother ;-the circumstances preceding and following it :-various 

advice given to the matricide by the Tirthikas (that he should throw 
him~lelf into fire,-take or swallow poison,-precipitate himself from a 

steep place, or strangle himself by a rope.) In his confusion, he take0 

refuge in the monastery of SHXKYA'S disciples ; hears there accidentally from 
the mouth of a priest reading, that " he who opposes good actions to a 

committed crime, may shise even in this world like the sun and moon, afte~ 
having escaped from a cloud ." He repents, and, that he may yet efface the 

horrors of his crime by good actions, he resolves to fake the religious 
character :-he does so, and, in a ehort time by his earnest application, he 
arrives at great perfection. SHLKYA is informed by the priests of his being 
a matricide, orders him to be expelled, and makes a rule that no matricide 

is to be admitted into that order ; and that thenceforth they should alwaye 
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ask a new comer whether he is a murderer of his mother. The .farther 

adventures of the ,same matricide related ;-his death and his new birth, 

first in hell, (leaf 179,) and afterwards in heaven amongst the gods. 

Leaf 183 to 188. The murder of a father ;--circumstanc& that pre- 

ceded and follbwed it, (told in the same manner, and nearly in the game 

words as above, in regard to the murder of a mother.) 

Leaf 188. SHXKYA at Mnydn-yod (Sans. Shrdvusti.) The edicts of 
the kings of Magadha and Kosuh (when they adopted Buddhism) that in 

their realms no robbery should be committed. Robbers, if detected, are to 

beexpelled from their country, and restoratidn of damage to be made from 

the king's treasury. Robberies and murders committed on the confines of 
Nagadha and KosaEa :-some traders, that have escaped, go to the king of 

Kosah, and inform him of the event :-the king sends his troops; the rob- 

bers are defeated ; some escape ; some are killed ; ~ i x t y  taken alive and 

brought to the king, together with the things and effeets found with them. 

The examination of the robbers by the king-their answers. They are put 

t o  death, one escapes when carried to the place of execution, takes hL 

refuge in a monastery of the priests of S H ~ K Y A ,  enters into the religious 
order. He is fonnd afterwards to have been a robber, and the murderer of 

an Arhan (Saint.) The circumstances of that detection ;-a rule is made 
that thenceforth no murderer of an A r h  shall be received into the 

religious order, and that they shall ask of every new comer whether he is a 
murderer of an A r h n .  

Leaf 190. NYE'-V~R-HK'HOR (Sans. UP~LI)  aaks of SHXKYA whether 
one, who has caused divisions amongst the priests, is to be received into 

their religious order. No such shall be admitted :-likewise, no one shall 

be received into the order, who with an ill intention to a Tathdgatu has 
abed blood ;-nor any that may previohsly have fall=. off, by having 

committed any of the four great crimes. 

Leaf 191. All such persons as have any defect in their body, memo 

bers or limbs, are prohibited from a d d i o n  into the religious order of 
P 
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SH~KYA. They are thus specified : one with a maimed hand or foot, one 

without lips, one having a cicatrized body, too old, too young, lame or crip- 

ple, blind, having maimed fingers, crooked, a dwarf, having a goitre, dumb, 

deaf, leaning on a staff in walking, creeping or crawling, having swollen 

feet with corrupt matter in them, effeminate, broken under burden or by 

much travelling, kc. leaf 193. 

With this concludes the subject of entering into the religious order of 

G H ~ K Y A ,  entitled in Tib. the X ~ * ~ ~ E ; ' ~ & J W $  rub-bu-byung-vdi-Gzhi, Sans. 

Pravrajs'ta vdstu. 

From leaf 193 to 335, inclusive, is occupied with the description 

of the s + g ~  Gso-sbyong, confession or self-emendation, and general 
supplication. S H ~ K Y A  at Rhjagriha. The celebration of the confession, or 

general supplication at the end of every half month, i. e. at every new and 

full moon :--occasion of its being ordained,-preparations thereto ;-rites and 
ceremonies thereof, lwf195. Enplanationof the term hdug-pa, ~ 2 4 ~ 9 ,  sitting, 

and meditating, or abstract meditation, ( ~ ; ~ v Q ? x  mal-hbyot..) The priests 

of S H ~ K Y A  carry to excess the giving themselves to abstract medita- 

tion. leQf 201. Five sorts of ghantis (plates of mixed metal to be struck 
instead of bells)-for what use. leaf 202. Praying and the recitation of 
the Pratimoksh Sdtra, or So-sor-t'har-pahi-mdo. 

The great court-yard for the celebration of the feast of confession. 
CAPINA, a brahman. His scruples about whether he should go or not 

to that festival. On the exhortation of SHIIKYA he goes there. Desig- 

nation of the place for the reception of the great congregation. The 
officiating priest. The terms he usee in addressing the priesthood. 

Garbs or garments which the priests are permitted to take with them into 

the congregation. Description of the smaller court-yard or enclosure, 

hf 819. Instructions for reciting the Pratimoksha Sdtra (or the tract on 

emancipation). How to intercede for any prieet who may have beem 
arrested or taken, on this day, by the king, by the robbers, or by the 

enemy. Then follow several instructions, how to celebrate this great day 
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of confession elsewhere, hf 335. And thus ends the second part of 

the Vinuya vht i l ,  on confession or general supplication. 

From leaf 335 to 357 is the Dgag-dvyChi-Gzbi 74~75&44. 

The enumeration of immoral acts or faults. Censure thereof. Reproof 
and prohibition of immoral actions. A reprover or cenaof is elected 

for that purpose. Several instructions given, how to perform the office 
of a reprover or censor of manners, rites and ceremonies. 

From hf 357 to 378 is the Dvyar-gyi-GzM ~p~'s*rl$. . On 
summering, or passing the summer. SH~KYA at Mnyh-god (Sans. &'Art%- 

w t i ) .  The occasion of atablishing the custom of making a vow for pass- 

ing the three month of the summer at a certain place, without leaving it 
even for a single night-for what purpose it was ordained. Several 

instructions, concessions, restitutions, and exceptions. The manner in 
which they p a d  that season. Mutual compliments after the return of 

the priests to their respective colleges or monasteries. Several quatione 

m d  answers how they have passed the eummer. 
From leaf 378 to 408, or the end of this volume, and in the 

beginning of the next volume (from lecif 1 to lo), contained the KO-lpqs- 

kyi-Gzii, $34~$4$, or, the subject of leather or skin. 

The story of GBO-BZHIN-SKYES, his birth, his growing up, his 

voyage at sea :-is received into the religious order by K ~ T Y ~ N A  

(residing at Rdo-chn) ;-arrives at great perfection, (kcif 396.) 

Several sorts of akin or leather are enumerated. His private 

audience at SH~KYA'S. K ~ T Y ~ N A ' s  complimentary address to SH~KYA, 

presented by him :--SH~KYA's answer thereto, kaf 405. Permission 

(to the disciples of SHLKYA) to use a vehicle or carriage ;-the 
occasion or circumstance of that penniseion ;--excesses in the use of 

carriages ;--they are prohibited, except to the old, the weak and the 

sick. 
Leqf 406. Leave (to the disciples of S H ~ K Y A )  to acquire a practice 

in swimming ;--occasion of that leave being given ;--excesses made in 

that practice. Indecencies committed in the Ajirapati river. They are 
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prohibited h m  touching anf woman ;-they may not save even one that 

has fallen into the river ;-modification of the former prohibitive precepts. 
. Leaf 407. They are prohibited from seizing a cow by the tail, in 

swimming over a river ;-occasion thereof. They may seize the tail of a fine 

elephant, fine horse, bull, buflklo, and ybk, but they must at the same 

time make use of a leather bag (glove?) Improprieties committed with the 

leather bags. They are prohibited from wearing wooden shoes (shiv-@ 
mch'hil-lham) ;-occasion of that prohibition. They are permitted to wear 

them in their own houses ;-what was the reason thereof. What to do with 

the wooden shoes presented (or offered) to them by the people. Leaf 408. 

The first volume of the Dulv6 terminates here. Note : The scenes 
of the transactions it contains, and indeed of the whole Dulvct, are repre- 

sented to have been, with a few exceptions, Rljtzgriha in Magadha, and 

Shrdvasti in Kosala, or more properly the groves near those cities. 

This volume contains 563 laaves. I t  is divided into 30 parts or books 
(qw*$ Barn-po) or from the 25th to the 54th book inclusive. 

From leaf 1 to 10 is the continuation of the KO-lpags-Gzhi 
+'i144v '1 2. of the first volume, or the treatise on leather or hide ; or, 

in genera1,'on the priests being allowed to wear shoes. In the Index, 

the subject of the whole volume is said to be on medicaments. Bat 
there is very little on that subject, except from the loth to the 40th lleaf. 

From leaf 1 to 10. Several sorts of shoes (Mcb'hil-lhm) of the reli- 
gious class are enumerated, together with the stories of their being brought 

into use and prohibited afterwards by SH~KYA. Such are tho= made of 

reed leaves (amywg-lo) ; of the fibre of the mnnja @;rase ; of thread o p  

yarn (srad-h) ,  &c. 
From leaf 10 to 19. SHIIHYA in the grove near Shrhvasti. On medicine 

and drugs prepared from the roots, s t a lb  or stems, leaves, fiowers, fruits 
or nuts, juices or sap, and gums of certain plants and trees. Nuts of an 
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acrid taste, as that of the Amra tree, Amra, Skyumra, and Parura. Kinds 

of salt. Stories of particular diseases and maladies. Whit sort of medi- 

cament was prescribed by the physicians for each disease ;-how such 

medicaments were permitted by SH~KYA to be u d .  Permission given by 

SH~KYA to his diacipler, to keep always with them a certain qant i ty  of 

medicine (previously consecrated or blessed.) What gave occasion to that 

lave. Medicaments to be used daily, at a certain period of the day, for 
seven days, through one's whole life :---diet in meat and drink. Leaf 15; 

medicbent for the eye. The story of a madman. Stories of.particular 

'meat or flesh having been used by the disciples of S H ~ K Y A ,  in the time'of 

famine. Prohibitions against such practice. 
Leaf 19. SHLKYA enters from Khhi into Vardnasi. The story 'of a 

Tribune's (headman's) wife there-her piety and her former moral merits; 

Leaf 27. The king of Mugadha (SHRENIKA VIMBAS~RA) pays a visit 

to SHLKYA in a grove near Rhjagriha, and begs his acceptance of an 
entertainment for three months with every thing necessary for him and 

his train or suite. 

, Leaf 90. The story of a priest suffering from hemorrhoids (piles) 
Haughty and malignant behaviour of the king's physician to that person, 

though he was sent by' the king to cure him ;-he called SHAKYA also the 
son of a female slave. His punishment. 

Leaf 33-34. Names of the six remarkable places or capitals in Cen- 

tral India, as 1. Tib. Mnyan-yod, Sans. Shrbvasti. 2. Tib. Gnus-~chas, 

Sans. Sdketdna.. 3. Tib. and Sans. Varbnasi. 4. Tib. Yangs-pa-clhan, 

Sans. Vaisliali. 5. Tib. and Sans. Champa. 6. Tib. Rgyal-polhi-k'hab, 

Sans. Riijagriha . 
Leaf 34-35. What sort of medicament was employed by KUN- 

DGAH-vo (A'NANDA) in curing SH~KYA in a disease. The story of 

GANG-PO, leaf 40. 

Leaf 80 tb 87. The king of M~~~~~~(LU~-HP'HAG~-MAHI-BU-MA-SKY ES- 

Dam) invites SH~EYA into Rhjagriira. With what solemnity he receives 
Q 
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him. The procession of the sage thikher together with his train ; the 

order thereof, and to what things it .has been likened. Several miracles 

or prodigies that happened at his entrance into that city. 
Leaf 83. The king of Jfagadha afterwards pays a visit to S H ~ K Y A  and 

,begs him to accept of an offer of entertainment for himself and suite during 

the three months of the winter, with all things that shouldbe required (with 

dresses, a religious garment, meat and drink, beddings, medicaments and 

utensils.) 

Lerrf 83. SHAKYA is invited afterwards (on the occasion of an epide- 

mic malady) to Y a n g s ~ a - c h n  (Sans. VaisAali, hod. Allahbad). A chief 

man in that city, in a dream, is admonished by the gods, that they 

should implore the aid of GAUTAMA. They consult about it, and send an 

embassy to him. At the request of the envoys from VaishaEi, the king of 

fifagadlta permits S H ~ K Y A  to visit their city, provided that they shall treat 

him in t h e  same manner as he has been treated m Rhjagriha ; form of 

salutation or compliment used by the envoys from Vuishli. 

Lerrf 120 to 132. Upon SHLKYA'S arrival at Yangs-pa-chaa he is, 
first of all, invited and entertained by AMRA-SKYONG, a rich courtesan, 

whose residence was without the city, in a grove. Afterwards he 

is entertained by'  the citizens, who were of the Licirabi race; 
(they seem to have been republicans.) Their splendid dresses, h o r n  

hrniture, carriages and khariots, &c., kc.  This city is frequently com- 
pared by SHAKYA to the residence of the gods, where Indra presida. 
KUN-DGAH-vo (A'NANDA) directed by S H ~ K Y A ,  advancing to the gate of 

the city, solemnly utters several mantras or set of forms of chams  (in 

Sanscrit) for purifying the city from all evil spirits, and causing to cease 

the epidemic malady. The charms begin thus: " Vasirata" (four times 
repeated)-" Mtenchata" (twice)-"1VilgacRcl~'hata" (four times)-&c., and 

are followed by benedictory verses for the prosperity of the city. 

Leaf 132. On. quitting that city, SH~KYA passes through seve- 

ral other places in his peregrination, and relates to KUN-DGAH-vo (Sans. 
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A ~ ~ ~ ~ ~ )  their ancient history-makes several reflections on them, and in 
many places gives instructions to those that visit him. 

From leaf 155 to 192, is contaized the story of the meeting of Pmra 
SNYING-PO with SH~KVA. This celebrated brahman hearing of SHXKYA'S 
being in the neighbourhood on his peregrination, sends to him one i f  his 

principal disciples (MA-SDUG), of great acquirements, with several old 

brahmans of respectable character, to l e a n  through them, whether it be true 

what is rumoured respecting the accomplishments of GAUTAMA, and 

whether he has really all the characteristic signs of a sage. The canduct 
of MA-SDUO, and his conversation with SHLKYA or GAUTAMA. H e  calls 

those of the SH~KYA race upstarts, or such as are known but of late 

y v % ~  du-byung,) leaf 160. SHLKYA tells him the origin of the S H ~ K Y A  
race, as also that of the family of MA-s~ua.  He is much ashamed, and 
cannot return any answer to S H ~ K Y A  ; but is comforted, and afterwards 
begs for instruction. Then the teacher tells him the tenor and contents of 

the doctrine of a Buddha ; and the several maral duties both of the Brah- 

man a d  the Bauddha priests, which they should observe and perform religi- 
ously. He  afterwards relates many superstitious customs, and declares that 

every true Brahman and Bauddha priest should desist from all such. 
After the return of MA-SDUG, PADMA-SNYINO-PO hearing of his hav- 

ing been unable to answer GAUTAMA, was so much displeased that he 
smote him with his shoes on the head, and would have gone immediately 
himself to GAUTAMA, had it not been too late in tbe evening. The next day 

mounting a carriage, and taking with him many prepared victuals, he 
visits GAUTAMA, is much satisfied with his conversation, and arranges a 

mode of salutation and return whenever they should happen to meet in the 
street ; He assigns as the reason thereof, that courteous ceremonies are a 

mode of maintaining respect and renown amongst their followers. 
Leaf 192. Terms of salutation ; those in which men of quality 

or rank send their compliments, and ask after a friend's health by 

their messengers or servants. A full enumeration of the terms is given, 
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in which the King of Kosala, GSAL-RQYAL sends his compliments to GAU- 

TAMA. (The catalogue occurs many times in the KA-GYUR, and is also 

introduced into the Sanscrit and ~ibeta 'b Vocabulary.) 
Leaf 193. The King of Kosaln, GSAL-RGYAL, pays a visit to GAUTAMA 

-asks him about several things:-what difference there is between the four 
castes? GAUTAMA replies to the King so as to lead his own mind to 
the conclusion, that there is really 110 difference between the four castes. - 
He asks him afterwards whether there exist gods,-whether the god 
BRAHMA does really exist ?-The answer contains several modifications, and 

declares, if the king means such gods as have fleshly passions, and 
which delight in injuring and hurting others, there are none of that kind. 

From leaf 201. In  RGagrdrTul, and in several other places, at dif- 
ferent occasions, SH~KYA gives many moral instructions, citing instances 

or parables. 

From kaf 214. The story of YUL-RK'HOR-SKYONG-how he enters 

into the religious order-his reflections--moral instructions to his parents. 
Leaf 240. SH~~KYA, accompanied by GNOD-SBYIN-LAO-NARDORJE 

converts many in the North of India. 

Leaf 290. Account of DGAH-VO, a neatherd, with five hundred others 
entering into the religious order. 

Leaf 302. SH~KYA, visiting several places, tells to KUN-DGAH-vo 

their ancient history, and whence they derived their names. 
Leaf 303. The king GSO-SBYONG-HP'HAGS (Sans. Utphoshadha) 

born at Gnas-Bchas (Sans. Saketam.) 

Leaf 306. Terms for expressing great joy (by comparison.) 

From hf 327 to 390. Fragments of history of several universal 
monarchs, (Sans. Chakravartti.) 

Leaf 390. The story of NOR-BZANGS, a royal prince, and of 

Y ID- HP'HROO-M A (the heart ravishing) his mistress. This contains many 

fine poetical descriptions and ingenious verses expressive of an affectionate 

mind : it is a kind of romance or fairy story. 
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From leaf 408. Several anecdotes are told by S H ~ K Y A ,  to show the 
fruits and consequences of the merits and demerits of several individuals in 

former generations. He relates to the king of Kos& his own acts- 

how he arrived at Bodhisatwa, and the many benefits he Bfterwardg 
voured to bestow upon all animal beings. This division abounds in judi- 
cious sayings, and moral maxims :-apologues or moral tales-their appli- 

cation,-virtue and vice depicted in lively colours. 

From leaf 496. On the request of KUN-DGAH-vo (A'NANDA,) his 

principal attendant, addressed to him in verse, SHAKYA relates (also in 

verse,) the acts which he has performed from a very remote age to arrive at 

the state of a Bodhisatwa. 
L@ 505. SHAKYA, together with 300 Arhans, visits, in a miraculous 

manner, the great lake' Ma-dros (Maleassarmha) in the north. 

~ ~ f '  506. The four great rivers that take their rise there :-the Gawa, 

Siridhu, Pakshu, and Sita. 
From 508 to 563, or to the end of the volume, as also from leaf 1 to 20, 

in the next or 3d volume. On the bank of the Ma-dros lake. SH~KYA, 
rnd 36 pemns of his principal disciples, tell (in verse) the course of their 

lives in former generations-or the consequences of good and bad actions. 

End of the 2nd volume. - 

THE ~ R D  (OR al) VOLUME OF THE D u ~ v ~ ,  
Comprising 478 leaves, frmn the 55th to the 82nd book or section, inelusive. 

General Co~itents. The latter part of the subject of " medicaments" 

in the 2nd volume. On garbs or garments-mats, spreading cloths ; Kau- 

shmbhi; works or moral actions-DMT-ser-chn, the inward man, or man- 

alteration (regeneration). Omission or the leaving off, of the celebration of 

the confession, or general supplication. Dispute or quarrel :-the first part 
of the subject " of causing divisions amongst the priests." 

From leaf 1 to 20. The continuation of SHLKYA'S narration of his 

former births. The story of BZANG-YO and PADMA-BTSA-LAG, a cour- 
B 
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teaan and her gallant, in the time of the king TS'HANG-SBYIN (Sans. 

B r a h d t t a )  in Varlinasi, cited by S H ~ K Y A  and applied to himself. 

He tells his disaiples, why he mortified his body for six years ;-what was 

the cause thereof in his former lives. His disciple ask him several 

things, whence comes such and such a blemish or misfortune in his 

present life-he tells them his former immoral actions, and says that they 
are the consequences of these. The story of DGAH-SKYONG, an ascetic, a 

good m d i e t ,  leaf 14. 

Leaf U). SE~KYA,  after his return from the Ma-dros lake to Sbd- 
rmsti together with the 300 Arhans, is invited and entertained by SA-OA, 
(RI-DAGO HDSIN-GYI-MA) a lady. His instructions to her at that m e i o n .  

hf 21. On his peregrinatibn in ~~, S H ~  K Y A  is invited fmd en- 

tertained by the Brahmans and landholders of the town Thigs-pu-ch;  
The .request of 300 Yihgs (fancied beings representing the condition 

of a miser)'made to him. His answer to them-their excuses. His reflec- 

tions (in verse) on the wmng judgments of men-that " men are ashamed 
of those things of which they ought not to be ashamed, and vice v d . "  
He takes them with him to the entertainment, and afterwards makes hie 

hedict ion to his hosts for the future prosperity and happiness of t h e  
Yidags. 

Leaf 23- Dispute amongst the citizens of that place, whether GAU- 
TAMA and his disaiples are oovetous or not. They are tried by an enter- 

tainment, and are found to be moderate in their wishes and temperate in 
their living :-afterwards, by the same person, the Brahmanists also are 

invited and tried ; but they are found to be the contrary of the former. 

Leaf 24. The uee of plsrcnn or buram (molasses) is permitted to his 
disciples. How SMRA-HDOD-BPI-SEN-GE was enlightened and became an 

khan. He is declared by S R ~ K Y A  to be the chief of those who are enhght- 

ened by using agreeable thbgs. Leaf 25. 

Leaf 25. From ' &mg-bJbd. S H ~ K Y A  goes to Yungs-p&clior, (Sans. 
Yabkli) and takes up his lodging. without the city in a house on the 

bank of the Ape-@ (Tib. Sprkhu-rdsing-gi-Hgram.) The citizens make 
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a law that none .of them shall invite S H ~ K Y A  privately to a dinnelc, but 
they &all treat him publicly ; since he wil l  not remain long enmgh .the&, 

to be invited by them succeseively. NOR-CHAN, a rich citieen, having no 
notice of that established law, invites SEAKYA privately. The same do 
also his wife, his son, and his daughter-in-law, on the three next follow- 

ing days-leaf 26 to 31. The citizens wish to punish him-how he 0%- 

taim their pardon-his riches-he, and his whole family, take refuge with 

Buddha, or adopt Buddhism. Their former religious and moral merib; 
lscaf 32, The story of ME'-ma-P'HRENG-B~YUD-&'HAN, at V U ~ ~ ~ L C C S ~ ,  

e 

applied to NOR-CHAN and his family. 

Lsqf 36. On the occasion of a famine, the priests of S H ~ K Y A  are per- 
nritted to cook far themselves :--difficulties about where to 'cook. The 
ten piaces in which they may not prepare their victuals. What the physi- 
cian preecribes to a sick priest. How permission is obtained from SHXKY A, 

and hew he makes use of the medicamentl-leaf 36-37. How a proper 
place is chosen and rendered fit b r  cooking for a priest. I 

Leaf 37-38. S H ~ K Y A  at Kings-pu-ch.  TYLe use of flesh, with what. 
. . 

-tion i t  i~ permitted to his dieciples. . 

Lmf 38. At Sbrbvasti, in the time of a famine; the Baudih  priests 
suffering from hunger are much dejected. Several concessione granted to 

them by S E ~ K Y A .  
Leaf 40. At Mayan-yod (Sans. Shrhmti) the Brahmans and the' 

laymm complain, that the pries& of S H ~ P Y  A will. not accept of several 

things which they are willing to offer them, to acquire moral merib for their 

future h a p p i n e s s - ~ ~ ~ r r  Y A gives them permission. 
. , Leaf 4041. The sicbeas of SH~RIHI-BU-the physician's prescrip- 

~ ~ ~ ~ ~ M A u G A L - U Y I - B U ' S  endeavour to procure that medicine. . 

Leaf 42 to 45. The story of LUG and BzaNo-~y~D-their happiness 

-bily-their great qualities :--%XKYA is proceeding to visit thern- 
the malice of tbe Adr-stegs-cRun, (Sans. T&tAika) sect, S H ~  KYA'S enemies, 

b prevent hie entrance :-by what means he enters into that place. 
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Lenf 48. ..How a priest may give his benediction to any quantity of 

physic for seven days, to be used by such persons as are pure of life. 

Several concessions from SHAKYA to sick persons, in their diet. 
Leaf  50. Several anecdotes that happened at Vardnasi, in the time 

of a famine, that was foretold to continue for 12 years, on account.of there 

being no rain. 

Leaf  53. The wonderful effects of alms-giving to a holy man or 

Rishi, or the consequences of religious' and moral merits in former lives. 

SHXKYA is in a place called Udum.  His lectures to the (fabulous) 

four great kings, residing on the Ri-rab (Sans. Su#nerzl, or Meru.) He 
recommends his doctrine to the care of those four great kings or gods, and 
to that of Hd-srung, to defend it after his death. They all'promiae him 

that they will defend it, leaf 57. He tells his disciples the former moral 
merits of those four great kings or gods. 

h f  59-60. SHIKSA is'presented with eight sorts of liquor'or drink, 
by a Rishi, called KENAHI-en (the son of KENA,) he tells his disciples the 

uee and medical virtues of them. RIVO, a tran-srmg or hermit (Sans. 

RisAi) together with his 500 pupils, becomea the disciple of SH~KYA. 

The son of KENA also having entertained SHXKYA and his disciples (with 
a ,dinner) enters into their religious order, together with his pupils. To 

whose care these young pupils are committed by SHXKYA for instruction, 

how they are qualified in a short time, leaf 62. 

- Leaf 64 to 71. Eulogium on SHAKYA'S qualities by KENAHI-BU, 
71. The story of two monks, (or religious persons) father and son, formerly 

barbers, at Kdshi. 

Leaf  72. SI I~KYA,  from Gyad-@, goes to S d k - c h n ,  is invited and 
entertained there publicly, according to the measures the citizens had 
taken previously in his behalf. 

Leaf  74-75. Stories of several entertainments to SH~KYA and h b  disci 
ples. Leaf 76.  The story of a man bitten by a snake, how he is cured. The 

Bidya Mantra also is exhibited ; (it seems to ccmsist of si@ant b r i t  
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words,) in three lines. Ancient fables are told and applied to present 

circumstances. 

Leaf 78. Here ends the subject on medicaments, and commences 

that on the garments of the priests. 

The story of DUM-BU, a minister (of state) and his king HPHAGS- 
SKY ES-PO, in Lots-Hp'hags, (Sans. Vidi.hu.) DUMBU escapes to Yangs- 

pa-chun (AIhhabad) and settles there. He first declines to give his 

advice in the assembly of the people there, but afterwards renders them 

great service by his prudent counsel. 

Leaf 80 to 83. Three tribes of the Liehabyis at Yangs-pa-chan: 

marriages prohibited between different tribes. The beforementioned DUM- 
BU is made chief tribune there, (Sdk-Dpon), and after his death his second 

eon. His elder son retires to Rhjagriha in Magadha, to VIMBAS~RA. 

This king marries, on his recommendation, the daughter of his brother at 

Yatsgs-pa-chan. b 

Leaf 87. The story of AMRA-SKYONG-MA, a celebrated harlot at 

Yangs-pa-chan. Leaf 90 to 92. VIMBAS~RA'S amours with her-a son is . 
born, and sent afterwards to the king to Rhjagrih-he is named GYHON- 

NU-RJIGS-MED (the intrepid youth.) 
Leaf 92. VIMBAS~RA commits adultery with the wife of a chigf mer- 

chant at Rdjagriha-the circumstances thereof-a son is born and sent 

to him-he is called " HTSHO-BYED-GZHON-NUS-Gsos". Leaf 94. The 

education of the two natural sons of VIMBAS~RA. They wish to learn some 

art or handicraft.-IZ~I~s-~~D learns carpentry, and HTSHO-BYED 
studies physic. The latter after having made great progress in his 

art, goes to Mo-Hjog (Sans. Taxashilh, the Timila of Ptolemy ?) to learn 

there the opening of the cranium (KW-pahi thod-pa hbyed-phi dpyad, 
P5*rla*%rs~s*s14Tfi) from a celebrated physician-his genius and great 

abilities-several instances of his dexterity and learning, his integrity 
and great experience in the art of physic. Leaf 104. He acquires great 

renown by treating several diseases succwfully :-is declared, at three 
B 
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different times, the prince of all the physicians, by the king of MagadAa. I 
Leqf 107-108. Medical science :-his meeting with SH~KYA---his improve- 

ment in curing the diseases both of the body and of the mind. 

Leaf 11 1 to 114. The disciples of SH~KYA are permitted to wear three 

pieces of religious clothing of a dark red colour, for distinction's sdke :-what 

gave occasion to that permission-instruction how to prepare those garments. 

From leaf 114. The story of -SA-GA-MA, a young girl from, Champ, 

married afterwards to the son of a chief deer at Shrtivasti in Kosala. 
Her modest and prudent conduct :--description of modest and of impudent 

women ; she is represented as the model of modest, prudent, wise, frugal, and 

in many respects accomplished women. Her mother's enigmatical instruc- 

tion to her with respect to her future conduct, when about to be married. 

Leaf 124-125. Explication of those enigmatical terms. Her father-in- 

law expresses himself thus: " Your mother has been wise in having given 

you such enibmatical instructions, but you are more wise than she in hav- 

ing understood and practised her enigmatical advice." 

Leaf 126. SA-GA-MA is proclaimed the mother of RI-DAGS- SIN mh 
the sister of GSAL-BGYAL, the king of Kosala. A Vihar is founded in her 

name ;-she is delivered of thirty-two eggs, from which thirty-two young 

boys come foi-th :-their adventures-they are destroyed by the king of 

Kosala, and their heads sent in a basket to SA-GA-MA their mother. 

Leaf 129 to 131. SH~KYA'S lessons to the king of Kosala on that subject, 

SA-GA-MA'S former moraI and religious merits, as also the demerits of her 

thirty-two sons, told and applied by SH~KYA. 
Leaf 133. The story of RI-DAGS-MGO, an astrologer. His ill-grounded 

prognostication-he becomes a disciple of SH~KYA-is convinced of the 

absurdity of his astrological predictions. 

Leaf 135. SA-GA-MA at S'hdvmti invites and entertains S R ~ K Y A  with 
his suite. Among other offerings she presents some pieces of cotton cloth; 

for the monks and nuns (or male and female religious persons) to make 

bathing cloth& of them, since she had been informed that they bathed naked 

! 
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~ ~ K Y A  at Yangs-padan-recommends to his disciples to be clean in 

their bed- and clothes, and to make a proper uae of the offerings 
made to them by their faithful followers or hearers. 

L t q f  141. They are ordered to keep clean mattrasses (or cquches to 
sit and lie on)-excesses in ;-restrictions ;-i tch, leprosy-how to treat such 

priests as are infected. by those diseases. 

G a f  142. What sorts of religious garments are permitted by S a b K Y ~  

to his diwiples. Some of them wish to wear such and such garments, of 

such and such colours : to wear turbans ; others to go naked. SH'bsya 
tells them the impropriety and indecency of the latter and prohibib it 

absolutely ; and, rebuking them, adds, that such a garb, 01- to go naked, 

i the characteristic sign of a Mu-stegs-chan (Sans. Tirthiku.) 

La$ 183 to 147. A moral tale on impudence ; aeveral prohibitions 
respecting the dress of the priesthood ; gifts must be divided equally among 

the priests-exceptiona-many impostures committed. 

Leuf 147 to 152. The story of-two foolish old monks-how they were 

deceived by a certain NYE-DGAH (Sans. Upa-nanda) illustrated by a moral 
tale ehnracterising the idiot and the crafty or impostor. leaf 153. Other 

steries of UPA'N ANDA'S imposture. 
Leaf 162. The death of NYE-DGAH, (Sans. Up-&.) His immense 

riches. Measures taken by the king to secure for himself part of that treasure. 

He renounces afterwards every pretension, hearing of SHAKY A'S representa- 
tion to him, made by KUN- AH-vo, (Sans. A'nanda.) The whole substance 

(thirty thousand swg or tola of gold,) m s  divided at first amongst the whole 

body of priests at Sbboasti, but afterwards the priests of all the six cities of 

Central India, (as, of Sdketha, Varcfnasi, Vaishali, Chump,  and Rltjaaqriha) 

having alleged their claims, were admitted all to share with them, Zeaf 164. 

Thecmmmny with which it is divided, Zeaf 165. A moral tale on covetous- - tdd by S H ~ K Y A  and applied to the above described Nu E-none. 

Laqf 166. HOW to divide the effects of deceased religious persons; 

w v e d  stories on the subj ect-intermixed with moral tales, mostly relating 
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Leaf 185. Here ends the subject " on the garbs or garments of the 

religious persons" (Gou-kyi-Gzhd,) and follows that " on mats and spredng 

cloths" (Sra-Brkyang.) 
, Leaf  186. Several religious persons after having passed tbk three 

months of the summer at Sdketdaa (Tib. Gnus-Bcluts), go to Shrdvasti 
to pay their respects to S H ~ K Y A ,  who had summered there. They went 

thither much tired on account of the jangal, morasses, and great heat on 
their road, and were covered with dust. The use of Sra-Brkyang (any cloth 

or thing to spread on the ground, for sitting and lying on, or a mat) is 

permitted by SHAKYA. Several ceremonies ; of what, how to prepare, and 

how to use them, leaf 200. 

From leaf 200 to 2 19. Kawhlfmbhi (a city) ; (SHXKYA in the Dvyangs- 
ldan-gyi-kun-dgah-rd-va, or Sans. G/ios'Lavatzj(irima) ; several priests at 

Yangs-pa-chn, well read or versed in the Hdul-va, Mdo, and Ma-nzo, go to 

Kaushifrnbhi and dispute with the priests of that place, who were likewise well 

versed in those scriptures; thence many disputes and quarrels upon various 
points, for twelve years;-they are rejected by the citizens, on account of their 

conduct. They will no longer give them alms. They repair to SH~KYA at 
Shrifvasti, are ill received by him, and not admitted till they have repented, 

confessed their faults, and have begged pardon for them. 

Leaf 219 to 229, Stories of the misconduct of some religious per- 
sons; discussions on what is lawful and unlawful, (or against religious 

discipline,) in the common practices of the priests. 

Leaf 229 to 272. Stories of several priests, that had violated the esta- 
blished rnles of discipline-the proceedings of the priesthood against them ; 

several priests of the Dmar-ser-chan band at Shrdvmti-the cause of 
' many quarrels and disputes among the priests. SHXKYA'S orders, how 

auch persons are to be admonished of their misbehaviour, and treated by 

the community. Leaf 235 to 239. LEGS-LDAN, a priest, on account of 
hie several faults, is rebuked solemnly 'in the congregation-begs par- 

don, and obtains it-the circumstances thereof. Leaf 239. The faults of 
two other priests (Haao-arcyoas, and NAP-SO) are enumerated : they are 
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4edted f m  the community ;--under what condition8 may such again be 

received, Tbe stov of Z~H'HAB-EA a dimlute prieat. 
Leaf 272 to 291. The Gang-zag-gi-GzRi or on the inward man." 

The recollectian ofany committed fault ar sin, the conffssion of it to any 

priest. Alteration or self-emendation-time granted for one's repentance by 
the congregation of the priesta, The ritee, and ceremoniee d obtain@ par- 
don for one's smaller sins or faults. Several instagces of committed, and 
,&erwards coafeersed, sins or faults. 
- Leaf 201 to 898. The +-mi'&-Gdi "on tLe changing of me% 

self," after committing Elins or faults, and on repentance; how to ask 
priests' forgiveness. 

Leqf em to 306. The Gw-shgotlg-Gzhg-pa the putting aside or 
leaving off the feast of the confewion. (There are ~ e v d  p q e s  dm- 
m v e  of the general degeaeration and corruption of the priats.) 

a Leuf 306 to 365. The Gtnas-mal-ggn'-GxAi on lodging and bedding 
(or dwelling place, utensils, furniture, kc.) The cimumstanees of meml 
&hblisbmentcr (called in Tib. Gtsrcg.-lag-b'hnR, Sam. Vahr OF. Beh) 

Sing made for SH~XYA and hie disciples, eepecially a large one at 
&dtraati, in Xosala, by a rich landhdder. Many rules and .in&r~c- 
tions respecting religious discipline. 

Leaf to 418. The Rtsod-pdi-Gzhi, on disputes and quarrels of 

the monks-sexeral instances thereof, with their circumetances. . 
Leaf 418 to 478. To the end of the volu~ne is the Dg&hd~n-&~en- 

p&-Gzhi, " the causing of divisions among the priests," (as the general 
subject is stated on the 418th leaf; but there is nothing to be found of 
that kind.) 
L Leaf 418-419. Is a epecification of the namee of the pereoas wlme 
htories are about to be mentioned. Names of several (fabulou) universal 
momwhs (Chkruuar~i)  in ancient India. . . 

. From bnf 419 to 446. The (fBhUlous) history of the SH~KYA race, tdd 
by MAU~ALYANA, The circumstances theraof ( S H ~ Y A  being at a certain 

T 
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time in the Nyagrodha Vilrar, near Capilavastn, the inhabitants of the 
Shaka race, desirous to know the origin and history of their nation, go ih 
great numbei to him, and request of him to acquaint them with the 

history of their origin, that they may satisfy others on the . subject. 

SH~KYA directs MAUGALYANA, one of his principal disciples, to tell them 

their origin, in an instructive manner, and he himself lies down to deep 
during the narration.) MAUGALYANA addresses the inhabitants thus : 

Descendants of GAUTAB~A ! (Tib. Gohutam-tag-)," and commences hi% 

narration by telling them, how the world was renewed after its for- 

mer destruction. How the animal beings were successively propagated. 
The origin and causes of the different kinds, sexes, colours, qualities-their 

degeneration. The origin of property, laws, magistrates, universal mo- 

narchy, their deacendants till the time of SENGEHI-EGRAM, the grand 
father of SH~KYA. Here ends the narration of MAUGALYANA. S H ~ K Y A  
much approves it, and recommends to the hearers to keep it in their 

memory. The rest of the volume, from kaf 446 to 478 contains the circum- 
stances of the birth and education of SH~KYA. His bodily and intellec- 
tual accomplishments :-his several acts or performances ; his m a r r i w  ; 

his leaving his father's house to live an ascetic life. Here ends the 3d 
volume of the Dulvii. 

, THE ~ T H  (OR NA) VOLUME OF THE D u ~ u ~ ,  
Containing 470 hzves, 27 parts or books, frmn the 83d to t k  10911r book, 

inelwive. 

Subjects :-From leaf 1 to 22. The continuation of the circumstances 
that determined SH~~KYA to take the rehgious character. His reflections 

on old age, sickness, death and religious state. His seeing the wretched 

condition of the agriculturists, or labouring class. A miracle with the 
shadow of a tree (the jambu tree). His marriages with SA-ars'~o-MA, 
GRAGS--SIN-MA, and RI-DAGS-SHYES. The c ~ u U ~ ~ ~ ~ C M  t h e ~ f .  Hi8 . 
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earnest desire to take the religious character. The precautions which 
his father takes to prevent him from leaving the court-his wife's and other 

c h u m .  His G n g  tzhr ted (in verse) by INDRA, BEAHMA, and by other 

gods, to rmounce the world : his replies-his exit or departurethe cir- 
WrDstEiIl~t38 thereof* His discourse with his groom ( m u ~ - ~ * ) - h i ~  fine 
horse ma-mcir'hog-Bsnags-ldun), leaf 22. 

Leaf 23. He commences his ascetic life. Leaf 24. He arrives at 

Rhjagriha, the king (VIMBAS~~RA) observes his conduct, is much pleased 

with it: sends some of his men to see who and what sort of man he is-they 

make their report. Afterwards the king himself with his officers pays a 

hait to him :--their conversation (in verse). SH~KYA tells him, that " there 

is in the neighbourhood of the Himdlaya (or KaiMsh, Tib. Gangs-ri) a 
country called Km&, full of riches and grain or corn, inhabited by the 

S a y a s ,  the descendants from PURIM SHING-PA (Sans. IKSHWAKU, of the 

Svrya v m h  or AngirAsa): that he is of the royal tribe, and that he hae 

renounced all worldly desires, leaf %. 

Leaf 26. He quits Rdja3wiha, goes to the Gridhralclrta hill, and 
successively visits several hermits of different principles: is easily admitted 

I by each, but seeing the absurdity of their tenets and practices, he leaves them 

I soon: he outdoes them all in their mortifying practices, hence he is styled 

Dge-dyong-cic'k-po, the great priest (Sane. Mi& Sramarla.) 

&uJ 29. The manner in which he gives himself to meditation, and ~ performs' his mortifications, on the banks of the Nairaqjbaa river, 

leaf 38-30. He finds great delight in meditation, but, perceiving privation 

to be hurtful to his mental faculties, he resolves to make use of nourishing 
foods :-he is presented with a refined milk-soup by two maids. He is 

deserted by his five attendants on account of his new mode of living. 

i -43. He proceeds to Rub-rjk-Gdun (Sans. Vajrhsan near the mo- 

dern G&a), gives himself to meditation, overcomes the devil, and finds the 
supreme wisdom-becomes a saint or Buddha ; great joy in hie father's 
court upon hearing of hie exalted state ; .why such names Were given . 

1. 
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RAHULA and A'NANDA, his son and cousin, at Capilavbta, who were born on 

the same night he became a saint, Ieaf 51-53. 

Leaf 59. On the exhortation of B R A H M ~ ,  the god of the universe, he 

resolves to communicate his doctrine to others also, accordmg to their 
capacities. He goes to Varfmcsi. Those five attendants, that had lefk 

him lately, on account of his welfaring, being convinced of his perfections, 
.first of all become his disciples. Afterwards the number of his followers 

rapidly increases. All sort of ascetics ; men of different tribes and profes- 
sions go over to him and adopt the Buddhistic doctrine. There are in this 

volume several detailed accouqts how such and such persons, at such and 
.such places, have adopted his doctrine. Instructions. Comp1irneat.s. The 

four truths. 
Leaf 106. The birth place of S H ~ Y A  near the Hidlaya,  on the 

.bank af the Bfiagirathf (Tib. Skd-ldcsn-shing-rta), not far from Capila- 

vhtu, (Tib. Ser-skya-Gzhi.) 
Leaf 107-8. The king of Magadba, VIMBAS~RA SHRENIKA, offere to 

S ~ K Y A  and his priesta a support in all necessary things, as long as he 

shall live. 

Leaf 109. The five insignia of royalty (of VIMBAS~RA)--1. An orna- 
mented pillow or throne. 2. An unibrella or parasol. 3. A enord. . 4. A 
chowrie of cow-tail, the handle beset with jewels. 5. Particoloured shoes. 

Leaf 123. Terms for rousing or calling on the domestics, and giving 

them orders for making ready breakfast. 

Lmf 128. The history of a religious establishment of several l q e  
buildings (Tib. Gtsrcg-Zug-k'hng, Sans. V k  or B i b )  in a grove near 

Shrhuasti, in Kosala, by a rich landholder. Leaf 137. SH~KYA is invited 
thither-his journey-miracles that happened there at his arrival, 

. hf 142. The king of KosaZa, GSAL-ROYAL, in a letter informs 

the king, ZAS-*ANG-MA (Sans. SUDHODANA) the father of SH~KYA, that 
his son has found the food of immortality, with which he is recreating all 

men. His father, desirous to see him, sends several mewagers to invite 



A PART OF THE TIBETAN SACRED WORKS. .77 

him ; they all enter into his religious order-not one returns even to give 
intelligence. At last, CHAR-KA, hia minister, begs leave to go him- 

self, and bring intelligence to him. He promises that, in ewry caee, he 
will certainly come back. With a letter from the king he repairs to SH~KYA 
at S A r h t i .  He too becomes a convert to Buddhism, but he is per- 
mitted to go back, as a priwt, to inform the king of these events, and to 

predict that in seven days he should see hie son at C a . v b t w .  SHAKYA'S 
~inetructions to CHAR-KA how he should behave himself at Capiladstu, and 
answer the king's inquiries, Zqf 144. Leagf 144. Comparison of $reat 

and small things. Preparations for the reception of SH~KYA. 
Leaf 146.. Orders from the king to his officers, to build in the Nya- 

podha grove, sixteen large and sixty smaller rooms. S ~ K Y A ,  with seve 

4 of his diaoiples, goes to meet his father at Capikrvhfu. 
- hf 149. Description of their meeting-their mutual complimente 
and conversation (in verse), leaf 150 to 152. Religious instruction :-the 

S ? ~ ~  race adopts his religion, and from every family or house one per- 
son takes the religions character. The stories of several individuals of the 

family of SH~KYA. hf 164, NYE-V&R-H~'HOR, a barber of the s h t t k p ,  
enters into that religious o r d e r - q e  m t  perEectiop-he is the 

pretended compiler of the Dulvd class. 
Leaf 171. The history of KOHUDINYA, one of the principal disciples 

of SH~KYA,  as also that of others. 
Leaf 242-3. KUN-DGAH-vo (San~. A'NANDA) is made the chief die 

ciple of SHIIKYA. 
Letf 341. Lus-~P'HAGS-MAEII-BU MA-SKYES-DGRA causes hie fabher's 

(VIMBAS~RA'S) death. By whom he is comforted in his great troubla or 
anxieties. 

Leaf 349. LHAB-SBYIN or LEIAS-BYIN, one of SH~HYA'S cousine-his 
great hatred and malice towards S ~ E Y A .  Several instances quoted, and 
many moral tales told by SS~KYA, and applied to himself and to this 

U 
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LHM-SBYIN,--~~ to any other individual : for under the name of LHAS-SBYIN 
(Sans. DBVADATTA), ie bquently unde~~tood any malicious character, or 

wicked man. 

Leaf 392. The circumstances of LHAS-SBYIN'S proceedings to amge 

divisions among the disciples of ~ X K Y A .  Several stories are told and - 

applied to LHAS-SBY IN and to MA-SKY~-DGRA, the king of Magtadha, to 

show the ill consequences of bad morals. 

Leaf 417 to 440. SH~KYA'S moral instmatione to the king of Ma+, 

MA-SKYES-DGRA ; (many of them nearly in the same words as above, in 
the 2nd volume of the Dulud, to MA-SDUG.) 

Leaf 449. LHAS-SBY IN'S further plots for injuring GAUTAMA (SHAKYA). 

Several stories and instructions. 
Leaf 470. Here ends the subject of " causing divieions amongat the 

priests ;" which terminates also the general subject of " religious disci- 
pline" Tib. St&l-va-Gzhi, Sans. V k y a  Vhlu. 

These four volumes of the Ddvd collection were translated from the 

Indian or Sanscrit language in the 9th century of our era, by SARVAJNYA- 
DEVA, VIDYA KARA PRABHA, a d  DHABMAKARA, learned Pandite; the fia 
and the third fmm Cashmir, the second from India; and by the Tib. 
Lotshva, Band2 DPAL-GYI-LHUN-PO. They were afterwards correceed and 
& in &r by the Indian PE~~~~~VIDYAKARA PPABHA, and the Tib. Lotsdm, 
B a d  DPAL- BRTSE'G~. 

In the next four volumes of the Dwba class, (from the 5th to the 8th 
inclusive, marked by the letters a,as,rc,q ) is an enumeration of the several 

laws or iu lm (Khrima) 253 in number, respecting the conduct of the 

priests (Dge-slow), and an explanation of those rules, in several -detailed 
stories or parables. 

Insthe beginning of the 5th (or a Clca) volume, fronl leaf 1 to 50, is 

the treatiae on emancipation. (Sane. P r a t i m M a  Stlba, Tib. So-sorakw- 
pahi- M a , )  
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Comtents.of the T~wtise on Emuncipatwn. 
Adoration of the All-knowing, or salutation to 23-Praise and impor- 
tance of this Sdtra.-The eeveral blessings arising from the practice o f  

good mora1a.-Celebration of the confession (Gso-slyong), on every 
new and full moon.-Rehearsal of the established rulw or precepts, pro- 
nounced by the chief (or other officiating) prieata.-Exhortation to the 
priests to examine themselves and to code88 their sins with a loud voice, if 
they have any.-Thecompendium or sum of the Bdihis t ic  doctrine in one 
sldka thus, in Tibetan : 

w n * V ~ * P ~ * ~ P ' @  r " N o ~ i c e  is to be oommitted. 

5 4 * s . r i r w v ~ w * r r x ~  r Virtue mnst perhotly be praat i~a,-  

X~*&&V~~ .&WS*~QJ 1 Sabdae entirely your thoaghk 

Q $ ~ ~ w G w P Y . ~ ~ ~ w T @ ~  1 ' h i s  is the doctrine of Buddha." 

On leaf 30th. Commendation of the B d h  faith, in the foUowiug 
two SZbka.9: in Tibetan : (vol. 5, leaf 30.) 

1. oorr qgwyx~~'~s; '~gs; 'g~-a  T r * m v v ~ ~ ~ ~ v w ~  
~w*$&Q~i7r ;~&'qh r T ~ l ' q 4 ' $ 4 " * 4 ~ ~ ' q ~ ' g  i 
s 6 r & i s . ~ ~ ~ w * 9 ~  T 1 & Q S ~ W Q < * Q J ' & ' ~ ~ W  

p ~ q ~ ~ d ~ q ~ ~ ~ ~ ~ ~ i ~  I ~ = r ~ . ~ c r a - w r ~ v x ~ ~ ~ ] i  n 
In Englkh : 
" Arne, commence a new coune of lib-turn to the reli&n of B e .  Co~u~ra r  tha 

host of the lord of death (the pasrions), that are like an elephant in this mud-house (the body), 

(or oonqner your passions like as an elephant lrubdues every thing under his feet, in a muddy 

lake) ; whoever has livod a pure or chaste life, according to the preoepts of this Dubo, shall 

be free from transmigration, and shall put an end to all his miseries." 

' An aeeertion follows that the P r a t k o h s b  S3tp.a hae been recommended 
by each of the seven last BouEdhas, who are styled here the seven B a d h  
ch-ions (Tib, D p d - w o ,  Sans. Vira, Eng. Champion or Hero.) The 
names of those' seven IhuZdh, on the 30th leaf, are thus given in 
Tibetan : 1. R2lsc4n-pr-Gzigs, 2. G-tsug-tor-chan. 3. Ths-cirsd-%b, 

4. Hk7Am-va-Hjig . 5. Gser-i7Rub. 6. Hod-srung. 7. Shcikya-t'h~b-~a. 
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They correspond to the Sanscrit: 1. VipasIhyi. 2. Sik'hi. 3. Vishwbbhu. 

4. Kakutsanda. 5. Kunah-mu&. 6. K h h y a p .  7 .  &/&&a Mwli. 
From the 30th leaf of the 5th (or 3 Cha) volume to the end of the 

9th (or q, Nya) volume, is contained the " explanation of the religious 

discipline," (Sans. Vi9tdya vibhanga, (better VkbMga,) Tib. HduEva-m.m- 

par-Hbyed-pa .) 
In these four volumes, are several stories of immoral actions, cam- 

mitted by some one of the religious persons belonging to the disciples of 

SH AKYA. The crime, generally, becomes divulged amongst the people, who 
blame the conduct of the priests. S H ~ K Y A  informed afterwards of the 

fact. The delinquent is cited before the congregation ; confesses his fault ; 

and is rebuked by S H ~ K Y A :  who then explains the immorality of the 
act, makes a law thereupon, and declares that whoever shall violate it, 
shall be treated as a transgressor. 

The stories, in general, are of little importance, and many of them 
too indecent to be introduced here. 

The two hundred and fifty-three rules to be strictly observed by the 

p r i d  (DgGslong) are of five kinds, (or there are five kinds of sins or 

faults provided against in those rules.) 
1. There are some for the violation of which they are expelled from 

the order. Such are the laws or rules *st adultery-or, in general, for- 
nication ; robbery or stealing ; murder or destruction of animal life ; and 
the giving out (or selling) of human doctrine as a divine revelation. 

2. By the violation of a second class of rules, they become outcasts 
from the priesthood, or are degraded. Such crimes are-the emisaio 

=minis ; indecent behaviour; immodest talk; the causing of divisions 
amongst the priats ; the blaming of the secular state, &c. &c, 

3. In  the 3rd c l w  are reckoned thirty faulta ;-as the keeping or 

wearing of more clothes than is permitted--neglecting to wear religiom 

garments-the deposition of them at any place, kc.-prohibited materials 
for clothea, &c. 
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4. In' the 4th class are enumerated ninety faults. 

3. The 5th kind of faults or sins are such as must be c o n f d .  

Besides these rules, are numerous instructions regarding decent behaviour, 

dress-attitude or posture of the body-manner of eating and drinking, 
and when giving . religious instruction to others. 

On Zeuf 30 to 32. Praise of religious discipline in general,-(in verse.) 
From Zeaf 33 to 74. Several stories on fornication or adultery. 

BZANO-BYIN, a priest, commits adultery. SH~KYA is informed of the 
fact. He is cited-rebuked-and expelled. A rule is made that thence- 

forth all adulterers shall be expelled. The circumstances of this story 

may be seen, Zeaf 33 to 40, together with the terms SH~KYA used in 
rebuking the guilty. 

From leaf 74. On stealing or robbery. 
Anecdotes-kinds and modifications of theft-several instances of 

cheating, tricks and frauds in eluding the duties at custom-houses, &c. 

Leaf 105. There are likewise several instances, how traders have 
defrauded the custom-houees, in putting some of their precious things into 

the bags of the monks. 

I Leaf 155 to 168. The consequences of lust and theft-fabulous his- 
, 

tory of the origin of evil in the world. 
I 

I From 1m.f 16.2 to 239. Several stories of suicide and poisoning 
amongst the monks, or of causing themselves to be slain or deprived of 

I life, out of grief or despair, upon hearing of the various kinds of miseries 

l or calamities of life. S H ~ K Y A  prohibits discoursing on the miseries of 
~ 
i life, so as to bring others to desperation thereby.* 

I Leaf 270 to 274. Pretended supernatural knowledge attributed to the 

/ communication or inspiration of any divinity. Terms for rebuking such 
/ pretenders. 

For a similar story, see Ainsworth'e Dictionary under Hegeriao in the Index Nom. 

'I Heoerrrr, a philoropher of Cyrme, who dirplayed (be miaerier of life wltb ouch e loq~race ,  that nerrrnl 
slew themselves to be out of them ; for which rearon he nu commended by Ptolemg ta dircourre no more oa 
that rubject." 
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Leaf 306. Several women of respectable families, at Shrbvasti, visit 

the Vihars (colleges and halls) in a garden near that city, conducted by 

CH'HAR-KA a priest, who tells them whose V i h r s  and halls they 

are, with some biographical notices. His immodest behaviour. The 

stories of several immoral actions, by which a priest loses his character or 
rank, and becomes an outcast from the priesthood. On making dissensions 

amongst the priests. 

There are thus in this volume 439 leaves, the 30 first of which are 

occupied by the Treatise on Emancipation, in two books, 700 Sldkas. The 
rest of the volume contains the first books of the " Explanation of 

Religious Discipline." 

THE ~ T H  (OR db C h ' h )  VOLUME, 

Containing twenty-one books, or 431 leaves. 

Continuation of the subject (begun towards the end of the 5th volume) 

on causing divisions amongst the priests. LHAS-BYIN'S endeavours to 

seduce the disciples of SRAKYA to his party. 
Leaf 34. SHAKY* visits Kau~hamhhi, and takes his lodgings in the 

Gdangs-chan-gyi-kun-Dgah-~a-va (Sans. Gibrhavatyrlrhma) :-stories of 
discontentment. The disciples of S H ~ K Y A ,  on account of their being of 
different tribes, families, houses, kc., are likened to an assemblage of all' 
sorts of leaves fallen from the trees, in autumn, and brought together by 

the wind. 

Leaf 57 to 61. The priests of SHAKYA are said to have so many 
clothes that for each business they make use of a different suit ; and that, 
through dressing and undressing themselves, they have little leisure 

to read and study. They are prohibited fmm keeping superfluous gar- 

ments or clothes. Several rules concerning superfluous clothes and other 

utensils of the priests, As also, rules concerning'the wearing, and omit- 
ting religious garments, and depositing them or utensils at any place. 

Leaf 61 to 93. 
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Leaf 93 to 143. Rules concerning the washing of clothes. Skveral 

stories told of the uncleanness of the priests. The birth of SHLKYA. 
Correspondence between GSAL-RGYAL, the king of Kosala, and ZAS: 
GTSAN~ the father of SH~KYA.  Leaf 102. A letter from ZAS-GTSANG 
to SHAKYA-~~S l i f e h e  is invited-he visits his father. Dialogue (in 

verse) between them. Leaf 110-1 11. Description how the Shiikya race 
adopted Buddhism. Leaf 131. Expressions of enthusiasm, devotion and 
joy uttered by five hundred of the relations of SHLKYA, upon their being 

instructed in his doctrine. 
From Leaf 325 to 431, or the end of the volume, are several stories 

on hoarding or laying up stores,-on lying and falsehood,-and on ridi- 
culing or despising others. 

THE ~ T H  (OR IE Ja)  VOLUME OF THE Ddva CLASS. 

Containing twenty books, (from the 43d to t k  63d) and 446 leaves. 

In  this volume is the continuation of the stories of several faults or 

slight crimes committed by the priests. Such faults are reckoned ninety 
in number. The same are introduced into the ~anscri t  and Tibetan dic- 
tionaries; but, since they are of little importance, it is unnecessary to 

specify them in this place. The Sanscrit generical name for this class of 

faults, is Shuddira prbyash chittakah. Tib. Ltung-byed- Hbah-zhig, 
English : " what are mere faults, or venial faults". The volume oom- 

mences with stories on abuse or foul language (Hp7hyh-ua,) and ends with 

narratives regarding culpable prieats, that had been ordained (or made 

Gt?Zungs) before they had reached the age of twenty. 

I THE ~ T H  (OR q Nya,) VOLUME OF THE & ~ V U  CLhsS. 

i Containing 21 books, (from the 63rd to the 83rd inclacstacStve,) and 417 Imuw. 

This volume is filled with the continuation of stories on faults or 

slight crimes of the same kind with those in the preceding volume. I t  
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commences with the narration of a fault committed by digging the ground, 

and ends with anecdotes on the adjustment and quelling of quarrels a d  
disputes. 

THE ~ T H  (OR 9 Ta) VOLUME OF THE Dulva CLASS, i?4 483 ~ ~ ~ v ~ s .  

This volume regards the nuns or female religious persons of the 

BawEdhu faith. The subjects are the same as those of the last four volumes, 
for the priests. And the stories are told in the same terms, with the excep- 

tion of some additions and applications. 

From leaf 1 to 36, in 2 books, is the treatise on emancipation, for the 

priestesses (Gelongma), Sans. Bhikskulri pratimoksha Sutra, Tib. Dge--, 
s19-naahi-so-sor-t'har-pahi-Mdo. (See the beginning of the 5th volume). 

From Zeqf 36 to 483 or to the end of the volume, in 28 books, is the 

" Explanation of the religious discipline of the priestesses," Sans. BI~ilzshuni 

Vi~ciya vibkanga, (or Vzbkdga) Tib. Dge-slong-maki-hdul-va-rnam-par- 

hbyed-pa; in the same manner, order, and in the same words, as in the 
former four volumes; with the exception of some stories, and a few 

instances not mentioned there. 

Leaf 61. MA-SKY ES- DGRA, (Sans. AJ ATASHATRU) the king of Magadha. 

How and by whom he is comforted after he had caused the death of his 

father VIMBASXRA. 

Leaf 7 8  to 87. Stories of several religious persons having put an end 

to their lives, out of despair. Leaf 85. Several kinds of robbers. 

Leaf 108 to 109. SBOM-DGAH-MO, a priestess or nun, the pattern of 

a lewd, cunning and wicked woman. There are several stories under her 
name, in this volume. 

Leaf 193. LHAS-BYIN, one of SH~KYA'S cousins, the model of a malig- 

nant and rancorous person. How he endeavours to acquire the knowledge 

of the magical art, or of performing prodigies. He applies to SH~KYA- 

and, upon his refusal, to his principal disciples. They all refuse to instruct 

him. He is advised by each of them first to acquire true and useful 
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knowledge. He endeavours to excite dissensions, and to 'make 'divisions 

among the priests-as alsb among the priestesses, through SBOM- DGAH-MO. 
Leaf 216. Stories on the multiplicity of clothes and garments of the 

kmale religious persons. Prohibitions against them by SEXKY A. 

h f  272. The king of KaZinga sends to GSAL-ROYAL, the king of 

Kosala, a piece of fine linen cloth, as a present. I t  cornea afterwards into 
the hands of GTSUG-DGAH-MO, (a lewd or wicked prieetess) she puts it 

an, appears in public, but, from its thin texture, seems to be naked. The  
are prohibited from accepting or wearing such thin clothes. 

Lcof 282. Mention is made of the four Vedas of the Brahmans. Leaf 
284-5. Several terms peculiar to the loom, and to other mechanical 

arts, are enumerated. Defects in the body of a nun. Censure of others. 
Leaf 286. Moral tales on secret slander. 

Leaf 302. Several parts of the Dulv6 class enumerated. 

Leaf 331. Kun-tu-rmu, " going every where," (Sans. Parivrdjaka) is 

eaid to be the same with Grangs-chan, (Sans. Sdnk'hya)). . 
Leaf 362. Names of several diseases. The rest of the volume id 

occupied with stories respeuting the conduct of the nuns. Several rules to 

be learnt and observed. The scene of all these stories is, in general, Mnyan- 

yod, (Sans. Shrdvasti in Kosala). 
The five last volumes (marked with the letters a, 26, F, q, and 9 of the 

Tib. alphabet) were translated fiom Sanscrit into Tibetan, first, (in the 

%h century) by JINAMITRA, a pandit of CasAmir, of the Vaibhashika philo- 

sophical sect, and by KLUHI-BGYAL-MTS'HAN, a Tibetan Lofsha, or interpre- 
ter. Other translators also are mentioned. 

TENTH AND ELEVENTH ( a T'h, AND 7 Da) VOLUMES OF THE Dulw& 

I n  60 books, of which the 10th volume contains 17, or 324 leaves-and tire 
llth, 33 books, or 708 leaves. 

These volumes are entitled in 
Tibetan :-Hdul-va-p'hran-ts'hegs-kyi-Gzhi. Sanscrit :- Vinhya KsAu- 

&aka Vastu. 
English :-" Miscellaneous minutiae on religious discipline." 

X 
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The loth volume, after the title of these two volumes has been expressed,' 

co-aca by-"reverence to the All-knowing." The ~ubject is then uet 

ibrth in three stanzas, as--things relating to the discipline and conduct of 

the religious persons of the Buddhist sect, ond the manners and cuetome 

of the people of Central India, the scene of the several acts k i b e d  

in the Ddua. 

Leaf 2. BANGS-PGYAS-BCHOM-LDAN-HDAS (SHAKYA,) at Y a ~ ~ s - ~ - c h  

(tSans. Vaish l i ,  or V ~ ~ ,  Pqhga of the ancients, the modern AZZaAa- 

b a 4 .  That city is inhabited by the Lichubgri race. Descriptions of its 

gardens or orchards, music, gymnastic exercises, baths. The disciples of 

SHXKYA incur scandal there by rubbing themselves with tiles or bricks 
*th too great a noise. They are prohibited by SH~KYA from rubbing 

themselves with tiles, except their feet. 
Leaf 5. SH~KYA at Mnym-yd (Sans. Shrhasti). Forbidden to rub 

themselves with fish-gills, kstead of tiles or bricks ;-to anoint themaelvea 

with fragrant substances, except when prescribed by the physician. What to 
do with the fragrant substances that are offered them by their pious followers. 

Leaf 7. Mention is made of some fanes or chapels, (Sans. CWya, 
Tib. Mch'M-rtm) where the hair or nails of Buddha are deposited, 

and reverenced as sacred things. 

Leaf 11. Seals are permitted to the priests-excesses in regard to 
seal-rings (Tib. Sor-Gdub-rgya). They are forbidden to have them of 

gold, silver, or precious stones. They are prohibited from wearing rings. 
But they may keep m l s  or etarnps made of copper, brass, bell-metal, 

ivory, horn--excesses in regard to the figores cut on them. 

Leaf 12. A man of the religious order must have on his seal or stamp, 
a circle with two deer on opposite sides, and below them thename of the 

founder of the Vilurra (Tib. Gtsug- [ag -kh) .  A layman may have either 
a full length human figure or a head cut on his signet. 

Leaf 25. Predictions by SH~KYA and by a gymnosophist, of a chiId 
that was to be born. Its miraculous birth. I t  is named fireborn" 

(Me-skyts). His education and adventures. 
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Leaf 28. The veracity of a Bu&h is expressed thue :--a the moon, 
together with the hosts of stars, may fall d m ;  the earth, together with 
the mountains and forests, may lift itself up into the void space above; 
the vast ocean may be dried up ; but it is impossible that the great hermit 

(Maitb Sra-a) should teU a fakehood." 

Leaf 58 to 61.  Several false charges or calumnies at Yangs-pa-chn, ee- 

pecially that of Lichbyi-ch'h-po.  The pritxits bf SR~KYA were wont to put 
under ban or interdiction any pemn, or family,  cording to the follow@ 

ceremony :-In their congregation, after having been-informed of the factrr, 

they turned an alms-dish or goblet, with the mouth downwards ; declar- 

ing by that act, that thenceforth none should have communication with 
him or his house, (according to the text, no one should enter his howe, 

L neither sit down there, nor take alms from him, nor give him religious 
instruction.) After reconciliation had been made, the -ban was taken off, 
by replacing the alms-dish. 

Leaf  6 4  to 66. S H ~ K Y A  prohibits his disciples from learning music, 
dancing and singing, or visiting places where they are exhibited. Several 

stories are told of the practices of the religious persons. 

Leaf 105. The uee of garlick ie interdicted to the prieets, except when' 
prescribed as a medicine-how to be used there. 

Leaf  1 1 1. Permission to keep umbrellas. Excesaes regarding, by 
using too costly stuffs,-adding too many trimmings,--or adorning the 

handles of them with gems, pearls, and precious metals. 
Leaf 141 to 144. The king of KocraB, GSAL-RGYAL, being dethroned 

by his son, HP'HA~S-$KYES-PO, goeb to R d m ' h ,  to MA-BKYES-DGRA, king 

of Magadira,-alights in a grove or garden near that city, belonging to the 

king, and sends him intelligence of his arrival. The king of Magadha orders 

preparations for receiving him solemnly. Bnb in the mean time he dies in 
the jprden, suddenly, fmm indigestion, caased by an immoderate use of 
tarnips and fresh water. H i s  funeral. S H ~ ~ Y A ' s  instruction to the king 

of H q d k .  
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Leaf 145 to 160. HP'HAGS-SKYES-PO, the king of KO&, at the 

instigation of MALA QNOD, makes frequent attacks on the SMkya race at 

Ser-skya (Sans. CapiEa) at last he takes their city and massacres many of 
them. Those that escaped, dispemed themselves in the hills ; many of 

them are said to have gone to Nephl.. During that war, a,certain Shbkya, 
SIIAMPAKA is banished from Capila. At his parting request, S ~ K Y A  grants 

him, in an illusory manner, some hairs of his head, some nail-parings, and 

Qbeth. He goes to a country called B a p d  or Va@, is made king there, 
and builds a fane or chapel (San. Chi tya ,  Tib. Mch'W-rten) for those 

! I 
holy relics, called afterwards the fane or chapel of SHAMPAHA, leaf 149-150. a 

: .Leaf 160. The death of HP'HAGS-BKYES-PO, caused by a conflagration. 

&lation of the circumstances that preceded it. 

Leaf 182-183. GAUTAMI' (SKYE'-DGUHI-BDAGM~-CH'HEN-YO) and 

I 
, / 

500 other nuns die. Earthquake and other miracles that accompanied 
that event. A moral tale upon their former religious merits told by 

$HAXYA, leaf 185. 

Leaf 202 to 248. SH~EYA gives to DGAH-vo (Sans. NANDA) instnac- 
tionl~ and lessons on several subjects, especially on the state of existence 

in the womb, and the gradual formation of the human body. 

hf 273. Instruction how to build and cover a fine house. h r  
which to the end, or to Ieaf 324, there are many short stories, respecting 

@e conduct, dress, victuals, &c. of the religious persons. 

ELEVENTH (OR 5 Da) VOLUME OF THE &ha, 

Iia 708 lmv& a d  33 books, ~ ~ n t i n g  frmn the 18th to the 60th inclwive. 
I 

&&ject :-The title of this and of the preceding volume (miscellaneous 

minutiae on religions discipline) evinces the nature of the materials to 

be found here. They are of little consequence, except a few allusions 

to events, persons, customs, manners, places or countries. These volumes 
are mostly filled up with religious instructions, rulea for the conduct 
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of the priests, and their several transgressions. N y d - V ~ B - ~ ' H O R  (Sans. 

UP~LI), the supposed compiler of the Dvlva collection puts questions 
to SH~KYA how he is to act in such and' such casee and receives hi.rr 

instructions thereon. 
Leaf 1-2. Dsm-vo (Sane. NANDA), a priest with SH~KYA at Mnyan-yud 

(Sam. Shrdvasti), receives from his former wife, BZANG-MO, from Sw-sAya 
(Sans. Cupb)  several finely bleached clothes calendered or glazed with ivory. 

Leaf 53. When wood is not procurable to burn a dead body, neither 

is there any river to throw the corpse into, it may be buried. 

h f  61. The death of SH~RIHI-BU. SH~KYA'S reflections on him. A 
Mch'liod-rten (Sam. Chcaftya) is built over his remains by a rich landholder 

at Shrbvmti, and an anniversary festival established in his memory. The 

king of Kos& orders that, at the celebration of those festivals, mercha&.a, 

who come from other countries, shall pay no dutiee or taxes, leaf 68. 

Leaf 126-127. KATYXHI-BU (Sans. U T Y ~ Y A N A )  becomes the dis- 

ciple of SH~KYA,  who tells him how other philosophers are in two extremes, 

and that he (SH~KYA) keep a middle way. He acquaints him with some 

of his principles, especially with the four great truths, and the twelve 

caeual concatenations. 

Lmf 130. KLTYAYANA, with 300 other priests, ie sent by SH~KYA 
to convert to his doctrine the king of Hp'hcags-rgyaP (GTUM-PO-RAB- 

SNANG)~ together with his consorts, son, and officers. He passes on 

his way through Kanya-kubja, a place where he had an acquaintance, 
a ~rahman, who was dead at that time. The story of that Brahman's 

daughter, with the beantifa1 hair. Hh arrival, how he was received by the 

king. His successes there. How the king afterwards married the damsel. 

b d o t e e  regarding. Leaf 194. He erects Vdluus and makee several 
donations to the companions of K ~ T Y ~ Y A N A .  Leaf 197 to 207. Many 

witty sayings (in verse). . Lmf 207 to 209. The ten powers of Bauddha. 

* Sans. Ujjayani or Oujein, in Mdlava. 
t Sane. R 4 d  Pradyota; (called the passionate or cruel.) 

Y 
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Leaf 227 Various defects of the human body are enumerated in 

verse. Such as have them, prohibited from being received into the 

rkligious order of SH~KYA. 
Lenf 230 to 253. Account of the great prodigies exhibited by 

SH~KYA, at Shravasti in'Kosala. The six Mu-stegs-chan (Sans. Tirthika) 

teachers, being discontented with the treatment they meet with from the 

king, the officeris, the brahmane, and the people in gened,  (who all show 
much favour to GAUTAMA and his fd~owers,) so that they can hardly gain 
their livelihood, endeavour to vie with GAUTAMA in exhibiting prodigies, 

to show their skill and power. They are defeated :-for shame some 

of them put an end to their existence, others retire to the hills on the 
north of India. Leaf 248, the great astonishment of allat the miraclm 

of GAUTAMA,-their a p p l a ~ ~ e .  

Leaf 253 to 307. The story of BSKYED-PA a king in Lw-hp'hags 
and other tales ( Sans. Viddha) told by S ~ b ~ ~ ~ , - p o l i t i c a l  intrigues. The 

h t h e r  history of the before mentioned six teachers. 

Leaf 276. The story of SMAN-CH'HEN, the son of GANG-PO in a t o m  

of Purnu kachhu a hilly country. Leaf '321 to 325. SHO-'SHUM-PA, ' a 

cunning woman. Ingenious stories of female craft. Leuf 336. Mention 

made of the Hbal-gumata river, on the banks of which the- priests of 

SH~KYA used to exercise themselves. 

Leaf 326. SHXKYA in the Nyagrodha grove (near Ser-skya Sans. 

Capih). GAUTAMI), with 500 other women of the S H ~ K Y A  race, goes to 

S H ~ K Y A ,  and begs of him to receive them into the religious order. He will 
not permit it, and recommends to them to 'remain in the secular state, to 

wear clean clothes. They will not desist. They follow him afterwards 
in his peregrination through the Brija country to'Nadika. They beg him 
again and again to receive them. At last, on the 'request of KUN-DGAH-VO, 

(S~~S..A'NANDA) he permits them to take the religious character. Several 

rules and. instructions respecting the order of nuns. Various stories of 
these females that happened mostly at Mnyan-yod (Sans. Shrcivdi). 
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Leaf 488 to 524. The story of PADMA-SNYING-PO, a celebrated Brah- 
man, at Hdod-pa-ht'ltsn-pa, in Kosala. (This is repeated from the K'licr 
volume of the Darlva, leaf 155 to 192, whence the general tenor may 

be gathered.) 
Leaf 581. SE~KYA in his peregrination proceeds to Gyad-yul, the 

country of the Champions, and at &a-chn, (the grassy, so called 

from the kwha grass,) the modern Cbmru or Kd~nurup, in Assam, anci- 

ently the residence of the great king KUSHA-CHAN, stays for a certain 
time, under two Sdla; trees. 

Lecrf 591. The circumstances that preceded the death of SH~KYA. 
Leaf 635 to 636. The death of SA~KYA. The principal acts of his life 

enumerated by HOD-SRUNO to VYAR-BYED, an officer of the king of Ma- 

gadha, who instructs him how to inform the king of his deqease (by repre- 

senting, in pictures, the several scenes of his life.) Reflections on life, by 
several gods. The funeral raises disputes among eight tribes or cities, on 

account of the relics (Sku-Gdung) of S ~ K Y A .  They are pacified by 

having each their share. Chaityas are built for those relics." 

Leaf 667. After the death of SH~KYA, HOD-SRUNO, (Sans. K~SHYAPA) 

1 becomes head of the sect. By his direction, five hundred accomplished 
I 

priests, (Sans. Arhan, Tib. Dgra-Bck-pa,) assemble in a place called 
the cave of the Nyagrodha tree, near Rdjagrih, and make the first compilg- 
tion of the doctrine taught by SH~KYA. The Mdo-a&? or S4tra class, is 

compiled by KUN-DGAH-vo, (Sans. A'NANDA) The lkclvh (Sans. Vidya,) 

I by NYE'-vh-HK'EOR (Sans. UP~LI), the Ma-mo, or Ch'hs-Miion-w- 
Mdsod (Sane. Abhidharna) by HOD-SRUNG (Sans. K~SHYAPA.) He pre- 

aides over the sect for several years, appoints KUN-DGAH-vo his successor, 
and dies on the Bya-gag-rkang hill near R%jagriAa. Leaf 679. 

, Leaf 684. KUN- DGAH-vo (Sans. A'NANDA) after having been for many 

years the head of the Bauddha sect, intrusts the doctrine of S H ~ K Y A  to 
- 

See my MS, Tranrlation of TAe daatli of S H ~ K Y A .  
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S~AHI-GOS-CHAN, appoints him his successor, and dies in the middle of 

the Ganga ( on an imaginary island ) between Yangs-pa-chun and Ma- 

g d a .  His body is divided into two parts. The one is taken by the 

Lichabyi race at Yangs-pa-chan, who erect a Chaitya to contain it:  

the other part by the king of Magadha, who likewise builds a Chaitya, 

at Skya-snlir-h (Sans. Pdtdiputra) over his share of relics. 

Leaf 687. NYI-MAHI-GUNG is received into the religious order by 

KUN-DGAH-vo ; is ordained and instructed how to introduce the faith 

into Cdshmir, as it had been foretold by S H ~ K Y A ,  leaf 688. How he 

civilized the Serpent race and their chief HULUTA :-how he planted 

and blessed the saffron there, and' how he laid the foundation of the 

Bauddha religion in the ChsAnair country, one hundred years after the 

death of S H ~ E K A ,  who had mentioned that country, as a suitable place for 

dwelling and contemplation. 
Leaf 690. SHANAHI-GOS-CHAN intrusts the Bauddha doctrine to NYE'- 

BBAS ;-he to DHITIKA ;-he to NAG-PO--and he to LEOS-MT'HONG. 
.One hundred and ten years after the death of SE~EYA the priests at 

Yangs-pa-chn violate in many respects his precepts.-Many- disputes 

about trifles .-At last, seven hundred accomplished priests (Sans. A r h n ,  

Tib. Dgra-bch-pa) make a new compilation of the Bauddha works, 
to which was given, (something similar to our Septuagint,) the name of 

%dm-Brgyas-yang-dug-par-Brjod-pa, " that has been very clearly e x p d  
by the seven hundred" (accomplished priests.) 

Thus ends the 1 lth volume, translated (in the 9th century) by VIDYA- 

mn* pR*BHA, and DEARMA SHRI PRABHA, pandits from India, and by the 
Tibetan Lo-tsbva (interpreter). BANDE-DPAL-HBYOR. On the three last 
leaves, from 706 to'708, are some remarks on the defects of these two 
volumes (by a Lama, NAM-MK'HAH-GRAGS in the monastery of Smr-tirang not 

hr from Teshi-Uwa-po) such as obsolete terms, bad translation, incorrect 

kxt, repetition of stories told before, &c. He advancee aevbral reasons, 

why the sacred volnmes have been left in this state by the ancient reviewem. 
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TWELFTH AND THIRTEENTH (or 4 Nu, and q Pa) VOLUMES OF THE Dubtf. 
Tk first has 458, the h t  473 leaves. There are in the two volurces 64 bookr. 

Title, Sans. Vinhya Uttara granth.  Tib. Hdul-va-Gzhuorg-blama. 
Eng. " The chief text-book (or last work) of religious discipline." 

Subject, NYE-via-HK'HOR (Sans. UP~LI)  the suppesed compiler of the 

Dulva collection, puts to SH~KYA several special cases, as to which class 

of transgressions particular faults or sins should be referred ; o r  whether 

it be lawful to do or use such and such a thing. And SH~KYA answers 
him as to each. He addresses SH~KYA,  by the term Btsacn-pa. " Reverend I" 

NYE-V~R-HK'HOR, in this last volume, is always mentioned by & 
Indian name UP~LI ,  except in the eleven first books, which form a dis- 

tinct work. At the end of this volume are the words Upalis-kun-dris-pa 

rdsogs-so,-" all the queries of U P ~ L I  are ended or finished." 

The names of the translators' or pandits of these two volumes are 

not mentioned. I t  is merely stated that they were translated in the time 

of K~~HI-~~~YAL-MT~'HAN,  a celebrated interpreter. 

Caht ta ,  4th September, 1831. 

I may here,close my Analysis of the Dulvd collection, from the tenor of 

which may in some measure be judged what is to be found in the remaining 

eighty-seven volumes of the Kahgyur. Of the whole of this voluminou~ 

compilation I have, however, prepared a detailed Analysis with occasrial 
translations of such passages as excited curiosity, particularly the relation 

of the Life and Death of SH~KYA. The whole are deposited iu mamrscrjpt 
among the archives of the Asiatic Society, and will at any time be a&Me 

.. 

to the scholar, who may also consult the first volume.of the Society's Journal, 

page 375, for a general view of their contents by the late Secretary, 
Profetxlor WILSON. . . 

. . 
20th October, 1835. 
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